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INTRODUCTION 



When Jesus told His disciples that He was to 
suffer many things, to be killed, and after three 
days rise again, Fetei presumed to rebuke Him. 
Jesus, turning upon him, said, "Get thee behind 
me, Satan, for thou mindest not the things of 
God but the things of men." Peter was here re- 
buked for an infirmity common to all the chil- 
dren of men, an infirmity which it is one of tiie 
Providential purposes of this earthly stage of our 
existence that we should combat and strive so 
far as possible to overcome. It is the infirmity 
to which Satan unsuccessfully appealed when he 
took Jesus up on an exceeding high mountain 
and showed Him all the kingdoms of the world 
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and the glory of them, and said : All these things 
I will give thee if thou wilt fall down and wor- 
ship me. It was a heritage from His virgin 
mother which even He only parted entirely with 
on the Cross. 

From our early infancy we have a conscious- 
ness of being able to exert a power to do things 
that responds to our desires, and as we advance 
in years and grow in strength we naturally con- 
tinue to regard that power as our own, and ap- 
propriate to ourselves credit for all its achieve- 
ments. The poets, the historians, the biograph- 
ers, have been employed from time immemorial 
in glorifying and perpetuating the names and 
fame of men assuming them to have been the 
architects of their earthly fortunes; the real au- 
thors of any achievements that have made them 
conspicuous. When any man whose Father in 
heaven has raised him a head and shoulders above 
the mass of his neighborhood, passes away, 
the public press exhausts the language of eulogy 
upon him, and hardly is he cold in his grave be- 
fore a paper is put in circulation for subscrip- 
tions to a monument in his honor, as though he 
had been really his own Creator. 

iv 
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OuB Christian Bible is Swedenborg's authority 
for affirming : 

1st. That there is no real self -existent life but 
the Divine Life and that men are only recipients 
of this Life from "our Father Who art in 
heaven." 

2d. That the Lord is in all the circumstances 
of our lives, permitting and providing what we 
are spiritually qualified to accept and properly 
enjoy and controlling them so as to promote the 
development of the spiritual life, whether for 
that purpose it be necessary to send us joy or sor- 
row: but this control being exerted only to an ex- 
tent that shall not interfere with the absolute 
freedom of man's will. 

8d. That genuine spiritual life imports the 
extinction or death of the proprium as necessary 
to the development of an interior life within the 
soul, through love for the Lord and for the 
Neighbour and a Life responsive to those loves. 

4th. That the spiritual life— which is the Di- 
vine life— can enter into man only as he expels 
his propriunij—Tids himself of the delusion that 
he is the author of forces of which he is only a 
passive instrument or trustee. 
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5th. That all evils whatsoever originate in this 
proprium, and goodness or righteousness enters 
the soul only so far and so fast as this proprium 
is expelled. 

The literature of the world can hardly be said 
to have ever recognized the fact that all power 
comes from oiu* Heavenly Father and that His 
children have no power which they may with any 
propriety caU their own, except that of choosing 
between good and evil,-in other words the spir 
itual motive which animates their action. 

We cannot read without a feeling of compas- 
sion the story of the rich young man who came to 
Jesus and on his knees begged to be told what he 
should do to inherit eternal life, claiming to have 
kept the Commandments from his youth up. 
Jesus loved him for this, (not because he sup- 
posed the young man had actually kept them, 
but because he had meant to and thought he had 
kept them,) but he said— "One thing thou lack- 
est: go sell whatsoever thou hast and give 
to the poor. So shalt thou have treasure in 
heaven. Then come take up thy cross and follow 
me." "The young man," we are told, "went 
away sorrowing, for he had great possessions/' 

vi 
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Riches here, as most frequently in the Word, 
do not refer merely to what we call wealth; it 
covers every kind of possession or power over 
which a man has the apparent control; every 
thing which he regards as his own and which 
seems in his eyes to give him pleasure, influence, 
or importance. This young man regarded all 
these '^riches** as his own. He had never combat- 
ted the concupiscences they gratified, nor had he 
yet acknowledged the Lord to be his— only his 
supreme Gkxl. His proprium made him still a 
heathen— an idolater. He continued more or 
less unconscious that he was yet worshipping 
gods of man's device. He had never tried to 
overcome this proprium, and the necessity of en- 
gaging in such a struggle it was that sent him 
away sorrowing. The lesson here given to him, 
is the spiritual sjnmphony of the entire Word, 
from 

Man's first disobedience and the fruit 

Of that forbidden tree, whose mortal taste 

Brought death into the world, and all our woe, 

as represented in Genesis, down to the Angel 
in Revelation seen "flying in mid-heaven with a 

• a 
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great voice saying, If any man worshippeth the 
beast and his image and receiveth a mark on his 
forehead or upon his hand, he also shall drink of 
the wine of the wrath of Gk)d which is prepared 
unmixed in the Cup of His Anger; and he shall 
be tormented with fire and brimstone in the pres- 
ence of the holy Angels and in the presence of 
the Lamb and the smoke of their torment goeth 
up forever and ever and they have no rest day or 
night." In other words, from one end of the Bi- 
ble to the other the reader will scarcely find a 
page which does not contain a warning against 
this self -worship, against the blindness, ignor- 
ance, and spiritual insensibility implied in the 
word Proprium. 

Some of these evils cannot be better stated than 
they were by Paul in his letter to the Galatians, 
Chapter V. : 

Thou ^alt love thy neighbour as thyself. But if 
ye bite and devour one another, take heed that ye be not 
consumed one of another. 

But I say, Walk by the Spirit, and ye shall not ful- 
fil the lust of the flesh. For the flesh lusteth against the 

Spirit, and the Spirit against the flesh; for these are 

... 
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contrary the one to the other; that ye may not do the 
things that ye would. . . . 

Now the works of the flesh are manifest, which are 
these, fornication, uncleanness, lasciviousness, idolatry, 
sorcery, enmities, strife, jealousies, wraths, factions, 
divisions, heresies, envyings, drunkenness, revellings, 
and such like: of the which I forewarn you, even as I 
did forewarn you, that they which practise such things 
shall not inherit the kingdom of Grod. But the fruit of 
the Spirit is love, joy, peace, longsuffering, kindness, 
goodness, faithfulness, meekness, temperance: against 
such there is no law. And they that are of Jesus Christ 
have crucified the flesh with the passions and the lusts 
thereof. 

The evils of the proprium, so distinctly enu- 
merated by Paul, were prefigured in Adam's 
reply in the Garden of Eden to God's inquiry, 
"Where art thou?'' 

"I heard Thy voice in the Garden and I was 
afraid because I was naked and I hid myself." 

The proprium's victim is always trying to hide 
himself through shame, from his Maker. 

Again those evils were prefigured when the 
whole earth was of one language and speech and 
the descendants of Noah proposed to build a 

ix 
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tower in the plain of Shinar "the top of which 
may reach unto heaven and let us make us a 



name/^ 



The first penalty of their ambition was the con- 
fomiding of their language "that they may not 
understand one another's speech/' 

Such is to this day as much as in the days of 
the Patriarchs, the penalty of all who are domi- 
nated by their proprium instead of dominating it. 
Each speaks the language of his own selfhood 
instead of the common language of the universal 
heart, and consequently all distrust one an- 
other, knowing th^ iheir real meaning, being en- 
tirely selfish, is hidden in their words, as Adam 
was hidden when his God called for hun in the 
Garden. Hence the dispersion which followed; 
and it may not be usurping the functions of 
prophecy to say, hence the separation of so many 
of the nations and tribes of the himian family by 
different tongues. If all the nations spoke the 
same tongue it is fair to presimae that they would 
have experienced the condign penalties which 
their original dispersion was Providentially in- 
tended to guard against. 

So the incestuous offspring of Lot were the 
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fruit of proprium, and their descendants, the Mo- 
abites and Amorites were the natural and persis- 
tent enemies of the true church organized under 
the Covenant with Abraham. 



u 



No ONE, whether lay or clerical, however, seems 
to have laid the stress upon these evils that Swe- 
denborg did. There is no guise of temptation or 
sinfulness against which he so frequently or more 
earnestly warns his readers, or to which he at- 
taches greater importance, and for the simple 
reason that it is idolatry, a worship of other gods 
than the one great I AM whom the Christian is 
required to love with all his heart and soul and 
mind and strength. It is a blindness too which 
renders him at first indifferent and finally hostile 
to the neighbour whom he is required by the same 
authority to love as himself. 

Though Swedenborg has given more promi- 
nence to this grade of sinfulness than any other 
writer ancient or modem outside of the Bible, it 
had before his time been denounced as "the dark 
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worm of hell" by Jacob Boehme, who died more 
than half a century before Swedenborg was bom. 
Speakmg of the Centrum Naturae or the Life 
Worm which viewed objectively he said "is the 
self -infolding fire which Ezekiel beheld in his 
vision, he continues : 

Viewed subjectively it is the restlessness of Desire. 
We say of a man that this or that is his Worm by 
which we mean a tendency or inclination within him in 
which his Ego is specially conspicuous and in which he 
specially seeks satiety for his self-love. In proportion 
as the Worm which at the outset is impersonal becomes 
a personal entity, the more it reaches the point at which 
it must be said that it is not so much the personality 
that is Lord over the Worm, as the Worm that is lord 
of the individual. And when the Worm attains absolute 
dominion, it becomes the Dark Worm of Hell, or as it 
may also be termed, the burning and gnawing Worm of 
Hell of which Scripture says that "it dieth not." "Their 
worm dieth not and their fire is not quenched." 

Shakespeare rested from his labors a century 
and a half before Swedenborg, yet he has given in 
the fifth act of his Richard III, by far the best 
description, to this day to be found in the Eng- 
lish tongue, of a man presumed to have given a 

.. 
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perfectly free rein to his proprium, and of its in- 
evitable consequences if unresisted. 

After the ghosts of all his murdered victims 
had passed before that King in his dream, horror- 
stricken he starts up in a dazed condition and 
cries: 

Give me another horse: bind up my wounds. 
Have mercy, Jesu ! — 

Soft! I did but dream« 
O coward conscience, how dost thou afflict me ! 
The lights bum blue. It is now dead midnight. 
Cold fearful drops stand on my trembling flesh. 
What do I fear? 

myself? 

there 's none else by : 
Richard loves Richard ; that is, I am I. 
Is there a murderer here? 

No. 

Yes, I am: 
Then fly. 

What, from myself? 

Great reason why: 
Lest I revenge. 

What, myself upon myself? 
Alack, I love myself. Wherefore? for any good 
That I myself have done unto myself? 

O, no ! alas, I rather hate myself 

•• • 
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For hateful deeds committed by myself ! 
I am a villain : 

yet I lie, I am not. 
Fool, of thyself speak well : 

fool, do not flatter. 
My conscience hath a thousand several tongues, 
And every tongue brings in a several tale, 
And every tale condemns me for a villain. 
Perjury, perjury, in the high'st degree; 
Murder, stem murder, in the direst degree ; 
All several sins, all used in each degree. 
Throng to the bar, crying all. Guilty ! guilty ! 
I shall despair. 

There is no creature loves me; 
And if I die, no soul shall pity me : 
Nay, wherefore should they, since that I myself 
Find in myself no pity to myself? 
Methought the souls of all that I had murder'd 
Came to my tent ; and every one did threat 
To-morrow's vengeance on the head of Richard* 



III 



Peovidentially no one lacks a witness within 
himself of all that is disclosed on this subject in 
the pages of the Bible or in the writings of Swe- 
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denborg. In our daily intercourse with the world 
we cannot help feeling a distrust of any man's 
judgment and integrity of heart or mind who in- 
stead of walking humbly with Gkxl, appropriates 
to himself the entire credit of everything he has 
been enabled to do sufficiently well to attract 
others' attention ; who vaunts his prosperity in the 
world or perverts the fruits of it in a way and 
with the view of attracting to himself an homage 
exclusively due to his Maker. Wisely says the 
Duke in Measure for Measure: 

I love the people 
But do not like to stage me to their eyes 
Though it do well, I do not relish well 
Their loud applause and aves vehement 
Nor do I think the man of safe discretion 
That does affect it. 

"For men to search out their own glory is not 
glory,'* said the wisest of Kings/ "Woe unto 
them that are wise in their oym conceit and pru- 
dent in their own sight/' sayeth the Prophet.^ 
The same prophet emphatically says: 
"To whom will ye, liken me, and make me 

* PloverbB xxv. 27. ^ Isaiah v. 20. 
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equal, and compare me, that we may be like? 
Such as lavish gold out of the bag, and weigh 
silver in the balance? they hire a goldsmith, and 
he maketh it a god; they fall down, yea, they 
worship. They bear him upon the shoulder, they 
carry him, and set him in his place, and he stand- 
eth ; from his place shall he not remove : yea, one 
shall cry unto him, yet can he not answer, nor 
save him out of his trouble."* 

"Now therefore hear this, thou that art given 

to pleasures, that dwellest carelessly, that sayest 

- in thine heart, *I am, and there is none else beside 

me, I shall not sit as a widow, neither shall I 

know the loss of children/ 

"But these two things shall come to thee in a mo- 
ment in one day. The loss of children, and wid- 
owhood: in their full measure shall they come 
upon thee, despite of the multitude of thy sorcer- 
ies, and the great abundance of thine enchant- 
ments. For thou hast trusted in thy wickedness ; 
thou hast said. None seeth me ; thy wisdom and 
thy knowledge, it hath perverted thee : and thou 
hast said in thine heart, I AM, and there is none 
else beside me. Therefore shall evil come upon 

^ Isaiah xlvi' 5. 
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thee; thou dialt not know the dawning thereof: 
and mischief shall fall upon thee ; thou shalt not 
be able to put it away and desolation shall come 
upon thee suddenly which thou knowest not/'^ 

It is also in every one's power to see and de- 
spise or pity the man who doest alms by sounding 
a trumpet before him "as the hypocrites do in the 
synagogues and in the streets," and eke "the hyp- 
ocrites who love to stand and pray in the syna- 
gogues and in the comers of the streets that they 
may be seen of men." 

Indeed no one discerns the propnvm in an- 
other quite so promptly as those who have most 
of it to contend with. Neither is it possible for 
any of us to withhold our confidence and respect 
for a friend or neighbour but in proportion to 
his success in reducing his proprium to subjection 
— no one being without it— and enthroning the 
author of every blessing in its place in his heart. 

The proprium of the natural, unregenerate 
man recalls to us the fable of the beautiful prin- 
cess, the walls of whose apartment were all reflec- 
tors of her charms. 

^ Ibid., 9. 
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All my walls are lost in mirrors, whereupon I trace 
Self to right-hand, self to left-hand, self in every place, 
Self -same solitary figure, same self-seeking face. 

Years rolled on, however, until the reflections of 
her mirrors became somewhat monotonous. As 
she was riding one day through her domains, like 
Paul on his way to Damascus, she experienced a 
great surprise. Her eyes were suddenly opened 
and, for the first time in her life, to the discovery 
that every thing she then saw seemed to be con- 
tributing in some way to the growth, nurture or 
welfare of something besides itself, and in that 
service to find its pleasure. The flowers were busy 
furnishing sugar for the bees, fragrance for the 
atmosphere and decoration for the scenery. The 
bees were making honey for their offspring and 
also for the princess' table, and wax for the arts. 
The dew and the rain duly supplied nourishment 
to the shrubbery of the gardens, to the meadows 
and the forest, and quenched the thirst of every 
thing thirsty. The grateful meadows in their 
turn supplied grass and com and oats for the 
cattle and poultry, while the orchards, forests and 
willing glebe yielded all kinds of nuts, fruits and 

vegetables, not only for princesses but for peas- 

... 
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imts as well. Even the countless heavenly bodies 
never failed to arrange the seasons, so as to meas- 
ure out the very days and hours to suit the wants 
of every quarter of the inhabited globe and to 
teach navigators how with security to plough the 
trackless ocean and make neighbours for us to 
love as ourselves, of the most widely-separated 
peoples. She also listened with a beating heart to 
"loud lowings" of the cows returning from their 
pasture for the milkmaids to receive and distrib- 
ute their milk to the children of her estate, as 
clamorous for their suppers as the cows to supply 
it. She found that all things in the heavens 
above and on the earth beneath seemed to be not 
only working all the time but, whether conscious 
of it or not, were really doing much more for oth- 
ers than for themselves. A realization of these 
facts taught her that even the beasts that drew 
her carriage and ploughed her lands were as good 
Christians as she was, and that nothing of all she 
had been so proud of was really her own,— not 
even her beauty. 

On the return of the Princess to her Palace, 
she was again surprised to find that the mirrors 
on its walls had all miraculously disappeared* 
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Thebe is perhaps no more honorable or useful 
vocation than that which is exercised in directing 
the political affairs of a nation. Those who dis- 
charge these functions are commonly known as 
statesmen or politicians. Technically and ety- 
mologically both mean the same thing. Yet so 
it is that no one wishes to be spoken of as a politi- 
cian, neither does any one feel injured when 
spoken of as a statesman. The difference in the 
present popular meaning of these words is due 
to the necessity of differentiating in our language 
the man who is presumed to discharge the duties 
of the office with which he may be charged faith- 
fully and effectually, from one known to seek and 
hold official stations for the gratification of his 
ambition, his vanity or his greed ; to use a vulgar 
phrase current in political circles, "for what there 
is in them." The one is dominated by his pro- 
pnum, and the distrust with which this inspires 
the public has given to such the name of politi- 
cians, and denied them the title of statesmen. 
Robert Barclay, who died a little more than 
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two ceniuries ago, in his Apology for the True 
Christian Divinity as the same is held forth and 
preached by the people, in scorn called Quakers, 
applied to the priesthood of the Established 
Church of England the title of "hireling clergy" 
as a reproach. Though the Levites of the Society 
of Friends receive no pay for their religious ser- 
vices, there was more propriety and therefore 
more offensiveness in such a title in Barclay's 
time than there is perhaps in these latter days ; for 
though the clergy of the Established Church in 
England in his day as now, were oflScers of the 
government and compensated like other oflScers, 
it was then more than now the practice of making 
the Church an asylum for the younger sons of the 
nobility with scant reference to their habits, tastes 
or fitness for such a vocation. It was regarded 
more as a provision of Parliament for the depend- 
ent members of the aristocracy than for the spir- 
itual comfort and edification of the parish to 
which these dependents were assigned; and to 
such the title of "hireling clergy" was entirely ap- 
propriate, for both the nominator and nominee, 
in what they were doing, were animated only by 
their proprium. How far the proprium has to do 
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with the call to the ministiy in countries in which 
the clergy are not oflBcers of the government, 
would be something which can only be surely 
known to the Master. The fact however that the 
Society of Friends still adheres to the teachings of 
Barclay implies that up to the present time, they 
have seen nothing in the operation of the salary 
system to encourage their adoption of it. The 
oldest and most numerous branch of the Christian 
Church, with its headquarters at Rome has al- 
ways recognized the principle adopted by the So- 
ciety of Friends in reference to the breaking the 
Bread of Life to their flock and has never treated 
the priesthood as a bread-winning profession 
though by the latter the principle is somewhat 
less rigidly enforced. 

This ecclesiastical propriima did not escape the 
scourge of John Milton than whom the Bible 
probably never had a much more faithful and de- 
vout student. He died fourteen years before 
Swedenborg was bom, yet in his Lycidas will be 
found the following lines in which the scandals 
wrought in the Church by the propriima, though 
not specifically named as such, are denounced 
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with a force and eloquence only inferior to that 
already quoted from Shakespeare. If the evil of 
a dominating proprium may be measured by de- 
grees, as the good of overcoming it may be, Mil- 
ton wrote these lines with a clear conviction that its 
evil in the Church belonged to the superlative 
degree. 

Last came, and last did go. 
The pilot of the Gralilean lake ; 
Two massy keys he bore of metals twain, 
(The golden opes, the iron shuts amain). 
He shook his mitred locks, and stem bespake, 
"How well could I have spar'd for thee, young swain, 
Enow of such as for their bellies' sake 
Creep, and intrude, and climb into the fold ! 
Of other care, they little reckoning make 
Than how to scramble at the shearers' feast. 
And shove away the worthy bidden guest ; 
Blind mouths ! that scarce themselves know how to hold 
A sheep-hook, or have leam'd aught else, the least 
That to the faithful herdsman's art belongs ! 
What recks it them? What need they? They are sped ; 
And when they list, their lean and flashy songs 
Grate on their scrannel pipes of wretched straw ; 
The hungry sheep look up, and are not fed, 
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But, swoln with wind, and the rank mist they draw, 
Rot inwardly, and foul contagion spread ; 
Besides what the grim wolf with privy paw 
Daily devours apace, and nothing said." 

To assist the reader to apprehend the value of 
every word of these lines I must beg him to read 
a comment upon them of John Ruskin,— giving 
precedence however to some of his very pertinent 
remarks which led up to it : 

Among the ideas most prevalent and effective in 
the mind in this busiest of countries, I suppose the first 
— at least that which is confessed with the greatest 
frankness, and put forward as the fittest stimulus to 
youthful exertion — is this of "Advancement in life.'* 
May I ask you to consider with me what this idea prac- 
tically includes, and what it should include. 

Practically, then, at present, "advancement in life^' 
means becoming conspicuous in life, — obtaining a posi- 
tion which shall be acknowledged by others to be respect- 
able or honorable. We do not understand by this ad- 
vancement, in general, the mere making of money, but 
the being known to have made it ; not the accomplishment 
of any great aim, but the being seen to have accom- 
plished it. In a word, we mean the gratification of our 
thirst for applause. That thirst, if the last infirmity 
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of noble minds, is also the first infirmity of weak ones; 
and, on the whole, the strongest impulsive influence of 
average humanity : the greatest efforts of the race have 
always been traceable to the love of praise, as its greatest 
catastrophes to the love of pleasure. 

The value of the commentary, which prompts 
its introduction here, is the distinctness with 
which it develops the infirmity to which all eccle- 
siasticism is liable and which S wedenborg through 
the Bible traces directly to the proprium. Rus- 
kinsays: 

First, is it not singular to find Milton assigning to 
St. Peter,not only his full episcopal function, but the very 
types of it which Protestants usually refuse most pas- 
sionately? His "mitred" locks! Milton was no Bishop- 
lover ; how comes St. Peter to be "mitred"? "Two massy 
keys he bore." Is this, then, the power of the keys 
claimed by the Bishops of Rome, and is it acknowledged 
here by Milton only in a poetical license, for the sake of 
its picturesqueness, that he may get the gleam of the 
golden keys to help his effect? Do not think it. Great 
men do not play stage tricks with doctrines of life and 
death: only little men do that. Milton means what he 
says; and means it with his might too — is going to put 
the whole strength of his spirit presently into the saying 
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of it. For though not a lover of false bishops, he wm a 
lover of true ones; and the Lake-pilot is here, in his 
thoughts, the type and head of true episcopal power. 
For Milton reads that text, "I will give unto thee the 
keys of the kingdom of heaven," quite honestly. Puritan 
though he be, he would not blot it out of the book because 
there have been bad bishops ; nay, in order to understand 
him^ we must understand that verse first ; it will not do 
to eye it askance, or whisper it under our breath, as if it 
were a weapon of an adverse sect. It is a solemn, uni- 
versal assertion, deeply to be kept in mind by all sects. 
But perhaps we shall be better able to reason on it if we 
go on a little farther, and come back to it. For clearly 
this marked insistence on the power of the true episcopate 
is to make us feel more weightily what is to be charged 
against the false claimants of episcopate; or generally, 
against false claimants of power and rank in the body of 
the clergy ; they who, "for their bellies' sake, creep, and 
intrude, and climb into the fold." 

Never think Milton uses those three words to fill up 
his verse, as a loose writer would. He needs all the three ; 
specially those three, and no more than those— "Creep," 
and "intrude," and "climb"; no other words would or 
could serve the turn, and no more could be added. For 
they exhaustively comprehend the three classes, cor- 
respondent to the three characters, of men who dis- 
honestly sedt ecclesiastical power. First, those who 
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^ereep'' into tke fold; who do not care for office, nor 
name, but for secret influence, and do all things occultly 
and cunningly, consenting to any servility of office or con- 
duct, so only that they may intimately discern, and un- 
awares direct, the minds of men. Then these who "in- 
trude" (thrust, that is) themselves into the fold, who by 
natural insolence of heart, and stout eloquence of tongue, 
and fearlessly perseverant self-assertion, obtain hearing 
and authority with the common crowd. Lastly, those 
who "climb," who by labor and learning, both stout and 
sound, but selfishly exerted in the cause of their own 
ambition, gain high dignities and authorities, and be- 
come '%rds over the heritage," though not "ensamples 
to the flock." 
Now go on: 

Of other care they little reckoning make, 
Than how to scramble at the shearers' feast. 
BUnd movths— 

I pause again, for this is a strange expression; a 
broken metaphor, one might think, careless and un- 
scholarly. 

Not so; its v^y audacity and pithiness are intended 
to make us look close at the phrase and remember it. 
Tliose two monosyllables express the precisely accurate 
contraries of right character, in the two great offices of 
the Church — those of bishop and pastor. 
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A "Bishop** means a "person who sees.'* 
A "Pastor" means a "person who feeds.** 
The most unbishoply character a man can have is 
therefore to be Blind. 

The most unpastoral is, instead of feeding, to want to 
be fed, — 19 be a Mouth. 

Take the two reverses together, and you have "blind 
mouths.** We may advisably follow out this idea a 
little. Nearly all the evils in the Church have arisen 
from bishops desiring power more than light. They 
want authority, not outlook. Whereas their real office is 
not to rule ; though it may be vigorously to exhort and 
rebuke ; it is the king's office to rule ; the bishop's office 
is to oversee the flock ; to number it, sheep by sheep ; to 
be ready always to give full account of it. Now it is 
clear he cannot give account of the souls, if he has not 
so much as numbered the bodies of his flock. The first 
thing, therefore, that a bishop has to do is at least to 
put himself in a position in which, at any moment, he 
can obtain the history, from childhood, of every living 
soul in his diocese, and of its present state. Down in 
that back street, BiU, and Nancy, knocking each other's 
teeth out \ — Does the bishop know all about it? Has he 
his eye upon them? Has he Tiad his eye upon them? 
Can he circumstantially explain to us how Bill got into 
the habit of beating Nancy about the head? If he can- 
not, he is no bishop, though he had a mitre as high as 
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Salisbury steeple ; he is no bishop, — he has sought to be 
at the helm instead of the masthead ; he has no sight of 
things. "Nay," you say, "it is not his duty to look after 
Bill in the back street." What ! the fat sheep that have 
full-fleeces» — you think it is only those he should look 
after, while (go back to your* Milton) "the hungry sheep 
look up, and are not fed, besides what the grim wolf, 
with privy paw" (bishops knowing nothing about it) 
"daily devours apace, and nothing said"? 

"But that 's not our idea of a bishop." Perhaps not ; 
but it was St. Paul's ; and it was Milton's. They may 
be right, or we may be; but we must not think we are 
reading either one or the other by putting our meaning 
into their words. 

But, swoln with wind, and the rank mist they draw. 

This is to meet the vulgar answer that "if the poor are 
not looked after in their bodies, they are in their souls ; 
they have spiritual food." 

And Milton says : "They have no such thing as spir- 
itual food; they are only swollen with wind." At first 
you may think that is a coarse type, and an obscure one. 
But again, it is a quite literally accurate one. Take up 
your Latin and Greek dictionaries, and find out the 
meaning of "Spirit." It is only a contraction of the 
Latin word "breath," and an indistinct translation of the 
Greek word for "wind." The same word is used in writ- 
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ing, "The wind bloweth where it listeth" ; and in writing, 
"So is every one that is bom of the Spirit" ; bom of the 
breaths that is ; for it means the breath of God, in soul and 
body. We have the true sense of it in our words "in- 
spiration" and "expire." Now, there are two kinds of 
breath with which the flock may be filled ; God's breath, 
and man's. The breath of God is health, and life, and 
peace to them, as the air of heaven is to the flocks on the 
hills ; but man's breath — the word which he calls spiritual 
— is disease and contagion to them, as the fog of the 
fen. They rot inwardly with it ; they are puffed up by 
it, as a dead body by the vapors of its own decom- 
position. This is literally true of all false religious 
teaching; the first and last, and fatalest sign of it is that 
"puflSng up." Your converted children, who teach their 
parents ; your converted convicts, who teach honest men ; 
your converted dunces, who, having lived in cretinous 
stupefaction half their lives, suddenly awakening to the 
fact of there being a God, fancy themselves therefore 
His peculiar people and messengers ; your sectarians of 
every species, small and great. Catholic or Protestant, of 
high church or low, in so far as they think themselves 
exclusively in the right and others wrong; and pre- 
eminently, in every sect, those who hold that men can 
be saved by thinking rightly instead of doing rightly, 
by word instead of act, and wish instead of work ; — these 
are the true fog children— clouds, these, without water; 
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bodies, these, of putrescent vapor and skin, without 
blood or flesh; blown bagpipes for the fiends to pipe 
with— corrupt, and corrupting,-"swoln with wind, and 
the rank mist they draw.'' 

I do not know where, outside of one's own ob- 
servation and the paramount teachings of the 
Word, can be found so much aid in correctly ap- 
preciating the evils to which oiu" proprivun ex- 
poses us, or a better guide to show how these per- 
ils may be most successfully combatted, than in 
the selections from the Writings of Swedenborg 
which are presented in the following pages, ex- 
cept in the volimiinous collections of his writings 
which are permeated with these teachings as our 
atmosphere is pesmeated with the heat and light 
of the sun. 



The word selected as a title for this publication 
can scarcely be said to have any precise equivalent 
in our language, hence its adoption. As an ad- 
jective Swedenborg frequently uses the word to 
express what is a marl's own, or is claimed by him 
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to be such, and it. is used in that sense both in 
Latin and Greek, and as an adjective perhaps 
may be adequately translated into English as 
OWN; but the Proprium, as used by Sweden- 
borg in the following pages, is also a substantive 
and signifies the fact, real or imaginary, both of 
possessing and the possessor ; while it defines only 
what is from and belongs to the Lord, of which 
man is never more than a trustee. The Proprium 
therefore in man is an appropriation to himself— 
that is, a selfish appropriation of divine resources. 
It is this idea, involving the sense and exercise 
of an absolute ownership of all one has or pre- 
tends to have and be, that is contained in Sweden- 
borg's substantive, Proprium— an idea new and 
fundamental in his philosophy and bearing a 
name in his Writings, and for which there is no 
other recognized English equivalent. We can 
render it approximately in certain cases by 
"self," "selfhood," "ownhood," or "ownership," 
but for its full significance I fijid no satisfactory 
substitute. Nor is there any occasion to. Our 
author's Latin word has already found a home in 
oiu- standard English dictionaries and will soon 
become familiar to the English reader, where al- 
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ready numerous members of its family have for 
centuries found congenial homes. Of these it is 
sufficient to name proper, property, propriety, 
properUness, proprietor, proprietary, propitiou^f, 
propitiate, projntiable, propitiatory, propinquity, 
appropriate, appropriation, appropriateness, ap- 
propriated,approach,approachable, —aOi of which 
words are descended from the Latin prope, pro- 
prior, propissimus. A single quotation from the 
writings of Tyndall, and in itself quite pertinent 
to the subject dealt with in the following pages^ 
shows that this family was thoroughly domestica- 
ted in our tongue over two centuries ago, and that 
the word Proprium has quite as good a right to a 
place in the English lexicon as any of its congen- 
eracy ever had. 

"Now doth the Scripture ascribe both Fayth 
and Workes not to vs but to Gk)d onelv to Who 
they belong, to Who they are appropriate. Whose 
gifts they are and the proper worke of His 
Spirit" 

J. B. 
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From the following selections the Editor has 
felt warranted in omitting such passages and cita- 
tions as did not bear upon the topic to which he 
has desired to give special prominence. To eadi 
selection however a reference is given to the work 
from which it is taken, so that the curiosity of 
those who may be farther interested in the topic 
or text commented upon, may be readily grati- 
fied by referring to the originals which are desig- 
nated by the following abbreviations : 

A. C. Arcana Coelestia. 

D. P. Divine Providence. 

D. L. Divine Love and Wisdom. 

E. U. Earths in the Universe. 
H. H. Heaven and Hell. 

A. E. Apocalypse Explained. 
T. C. R. True Christian Religion. 
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THE ANTITHKBIS OF CHASITT 

Exodus xx. A. C. 8853. Every man has a proprium, 
which he loves above aU things; this proprium is called 
the principle which has dominioo, or which universally 
niles with him : it is present in his thought, and also in 
his will ccHitinuoUy ; and it constitutes his very essential 
Kfe. 



WHEN THE OOlONIOIf OF THE PKOFRIITH BEOAK 

E. U. 174. The dwninion of self-love, which is opposite 
to the dominion of neighbourly love, began when man 
alienated himself fnmi the Lord; for in proportion as 
man does not love and worship the Lord, in the same pro- 
portion he loves and worships himself, and in the same 
proportion also he loves the world. Then it was, that, 
compelled by motives of self-preservation and security 
from injustice, nations, consisting of families and 
houses, cemented themselves into one body, and estab- 
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lished governments under various forms ; for In propor- 
tion as self-love increased, in the same proportion all 
kinds of evil, as enmity, envy, hatred, revenge, cruelty 
and deceit, increased with it, being exercised towards all 
who opposed that love; because from man's selfhood, 
which has rule in those who are principled in self-love, 
nothing but evil springs, inasmuch as man's selfhood is 
nothing else but mere evil, and of consequence is not 
receptive of any good from heaven. 

A bian's pbopsium is hell 

D. P. 206. Whence and what self -derived prudence w. 
It is from a man's propriimi which is his nature, and is 
called his soul, derived from the parent. This proprium 
is the love of self and the love of the world thence de- 
rived, or the love of the world and the love of self thence 
derived. The love o£' self is such, that it regards itself 
only, and looks upon others either as vile or of no ac- 
count ; or if it respects any person or thing, it is only so 
long as they honour and worship itself. Just like the 
effort to fructify and propagate, which is contained in 
a seed, there lies concealed in the inmost of self-love a 
desire to become great, to be made a king if possible, and 
then if possible to be deified. Such is a devil, because he 
is essentially the love of self, being such that he adores 
himself,- and favours no one who does not also adore 
him. He hates another devil like himself, because he 
wishes himself alone to be adored. As no love can exist 
without its consort, and the consort of love or of the will 
in a man is called the understanding, therefore when the 
love of self inspires its love into the understanding, its 
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oonsort, it there becomes conceit,- which is the conceit of 
self-derived intelligence, from which self -derived pru- 
dence proceeds. Now, since the love of self desires to be 
sole lord of the world, consequently a god, therefore the 
concupiscences of evil, which are derivations thence, have 
from it life in themselves, as have in like manner the 
perceptions of concupiscences, which are all sorts of 
craft and cunning ; and as have also the delights of con- 
cupiscences which are evils, and their thoughts which are 
falses. All these are like servants and ministers of their 
lord, and act at his conmiand, not knowing that they do 
not act, but are acted upon, being acted upon by the 
love of self through the conceit of self-derived intelli- 
gence. Hence it is that self -derived prudence, by virtue 
of its origin, lies concealed in every evil. The reason why 
an acknowledgment of nature alone also lies concealed 
therein, is, because self-love has closed as it were its upper 
window, or sky-light, by which there is an open com- 
munication with heaven, and the side windows also, lest 
it should see and hear that the Lord alone governs all 
things, that nature in herself is void of life, that a man's 
proprium is hell. 

UKmr OF FAITH AND DOCTBINB 

Genesis xi. 6. A. C. 1816. Behold^ the people is one, 
and they have all one Up. These words signify that 
they all had one truth of faith, and one doctrine. Where 
each regards his own private good as his end, the Lord 
cannot possibly be present. This very thing, man's 
proprivm^ or what is purely his own, excludes and re- 
moves the Lord ; for the man who regards this as his end 
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bends the general good of society, and that of the church, 
yea, and the kingdom of the Lord, towards himself, as 
though they only existed for him: thus he takes away 
from the Lord what is his, and substitutes himself in its 
place. When this is man's ruling principle, it commu- 
nicates its influence to all his thoughts, yea, to the 
minutest particulars of his thoughts; as is universally 
the case with whatever has the supreme rule in the mind. 
But when the people is one, and the Up or language one, 
that is, when the general good of all is regarded as the 
chief end, then one never appropriates to himself the 
delight of another, or destroys another's freedom, but, 
as far as he is able, promotes and increases them. 

WHY man's PBOFBIUM DOES NOT LEAVE HIM A BEAST 

Genesis vn. 2. A. C. 714. By every clean beast the 
affections of good are signified, because man considered 
in himself, and in his own proprium, is nothing but a 
beauty having like senses, appetites, lusts, and also affec- 
tions in every respect. His good, yea even his highest 
loves are also very similar, as the love of associates of 
his own species, and the love of his wife and children, so 
that there is no real difference between them. The pecu- 
liar attribute of man, however, and that in which his 
superiority to the beasts consists, is his possession of an 
interior life, which they neither have nor are capable of 
having. This life is the life of faith and love from the 
Lord; and were not this present in all those faculties 
which he enjoys in common with animals, he could never 
be superior to them. If, for example, his love towards 
his associates existed only for the sake of himself, with- 
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out being influenced by something more celestial and 
divine, he could not thence be characterized as a man, 
since a similar love prevails among the beasts ; wherefore 
unless the life of love from the Lord were present in his 
will, and that of faith from the Lord in his understand- 
ing, he could never, in the proper sense of the word, be- 
come a man. 

man's evils sxtbdued, not removed bt begekeratiok 

Genesis vm. 18. A. C. 868. The drying up of the 
waters from off the faces of the earthy signifies the ap- 
parent dissipation of falsities, as is manifest from the 
state of man when regenerated. It is universally be- 
lieved in the present day that evils and falsities in man 
are entirely separated and abolished during regenera- 
tion, so that when he becomes regenerate, nothing of the 
evil or falsity remains, but that he is clean and right- 
eous, like one washed and purified with water. This 
notion is, however, utterly erroneous; for not a single 
evil or falsity can be so shaken off as to be abolished ; but 
whatever has been hereditarily derived in infancy, or 
acquired by man's own act and deed, remains; so that 
man, notwithstanding his being regenerate, is altogether 
evil and false. The truth of this fact may appear suffi- 
ciently evident from the consideration, that there is noth- 
ing good and true in man except from the Lord, and that 
all evil and falsity are from proprivm, hence that every 
man, and every spirit, yea, and every angel, if left for a 
single moment to himself, would rush spontaneously into 
hell; wherefore also it Is said, in the Word, that the 
heavens are not pure. This the angels acknowledge, and 
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whosoever refuses to acknowledge it cannot dwell with 
them, for it is the mercy of the Lord alone which delivers 
them ; yea, which draws and keeps them out of hell, lest 
they should precipitate themselves thither of their own 
accord. The angels perceive manifestly that they are 
thus kept by the Lord from falling into hell, and it is 
also evident in some degree to good spirits ; but evil spir- 
its, like evil men, do not believe it, although it has been 
often proved to them experimentally. Since therefore 
the state of man is such, that not a single evil or falsity 
can be so entirely separated as to be completely abol- 
ished, because his proper life consists in the evil and the 
false, the Lord, out of his divine mercy, whilst regen- 
erating man, so overcomes his evils and f alses by tempta- 
tions, that they appear as it were dead, although they 
are not really so, being only subdued, to prevent their 
resisting the goods and truths which are from the Lord. 
At the same time also, the Lord, by means of tempta- 
tions, confers on man a new faculty of receiving goods 
and truths, by gifting him with ideas and affections of 
the good and the true, to which evils and f alses may be 
bended or turned; and by insinuating into his general 
knowledges, particulars, and into these, single truths, 
which had been stored up in him, and of which he is al- 
together ignorant, in consequence of their being interior 
to the sphere of his capacity and perception. These 
truths nevertheless are of such a nature that they serve 
as receptacles or vessels into which charity may be in- 
sinuated by the Lord, and by charity, innocence ; and by 
their admirable arrangement in men, spirits, and angels, 
they may be made to represent a kind of rainbow, where- 
fore the rainbow became the sign of the covenant (chap. 
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ix. 12—16)9 of whidi, by the dhine merer of the Lord, 
we shall speak moi^ paitkolarlj in the explanation of 
that chapter. When man is thus formed, he is said to 
be regenerate, all his erils and f alses stiU remaining, as 
well as all his goods and truths. He who is eril, experi- 
ences in another life a retom of all his evils and f alses, 
altogether as he was in them daring the life of the body, 
and they are then turned into infernal phantasies and 
punishments ; but he who is good enjoys the reproduction 
of an his states of goodness and truth, as friendship, 
charity, and innocence, with their delights and happiness 
immensely increased and multiplied. This then is what 
is signified by the drying up of the waters, which is the 
apparent dissipation of falsities. 

THE UFE OF THE PKOPEIITIf IS INFEENAL UFB 

Genesis ix. 4. A. C. 1000. 77^^ soul signifies life, as 
might be proved by numerous citaticms from the Word. 
It is there used to denote life in general, as well what is 
internal, or the life of the internal man, as what is ex- 
ternal, or the life of the external man. Now as it denotes 
all life, it necessarily signifies the life of the man of 
whcHn it is predicated, and it is here predicated of the 
life of the regenerate man, which is distinct from that of 
his will ; for, as was before observed, the new life which 
the regenerate spiritual man receives from the Lord is 
altogether separate from his voluntary principle or 
propriumy or proper life, which is not life, although it is 
so called, but is death, inasmuch as it is infernal life. 
Here, therefore, flesh with the soul thereof , which they 
were not to eat, means flesh together with its sotd, that is, 

9 



THE PROPRIUM 

they were not to commingle this new life, which is of the 
Lord, and the evil or excrementitious life, which is of 
man — his voluntary principle or propritim. 

THE SHEDDEB OF BLOOD SHALL HAVE HIS BLOOD SHED 

Genesis ix. 6. A. C. 1011. Shall his blood be shed. The 
literal sense suggests the idea that the shedder of blood, 
or the murderer, should be punished with death; but the 
internal sense, that he who bears hatred against his 
neighbour is by that very hatred condemned to death, or, 
in other words, to hell, as the Lord also teaches in Mat- 
thew: "Whosoever shall say to his brother, Thou fool, 
shall be in danger of hell fire" (v. 22). When charity 
is extinguished, man is left to himself and his propriumf 
being no longer governed by the Lord by means of in- 
ternal bonds — which are of conscience — but by external 
bonds, which are of human law, and which man frames 
for himself that he may become rich and powerful. When 
those bonds, therefore, become loosened — as in the other 
world — he plunges into every act of unleavened cruelty 
and obscenity, and consequently into his own condemna- 
tion. That the shedder of blood should have his blood 
shedy is a law of retaliation with which the ancients were 
well acquainted, and according to which they judged 
crimes and misdemeanors, as is demonstrable from many 
parts of the Word. This law has its origin in the 
universal law, that no one should do to another what he 
would not wish another to do to him (Matt. vii. 12); 
and also in this circumstance, that according to the gen- 
eral order which prevails in the other world, evil and 
falsity punish themselves, so that in them is formed their 
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good of lore from the JjotA is what reigns universally in 
heaven, and flows in oontinuallj according to the degree 
in which it is expressed to another. So with him who 
does evil to anotW from the heart, evil from hell flows in 
on all sides into his heart, and excites evil ; in this case 
the affection of self-love is increased at the same time, 
and with it the delight of hatred and revenge ; the reason 
of this is, because the evil of self-love is what reigns uni- 
versally in hell, and flows in continually according to the 
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degree in which it is expressed to another. The ground 
of these things is, because the laws of order in another 
life are not learnt from books, and thence stored up in 
the memory, as with men in the world, but are inscribed 
in the hearty the laws of evil in the heart of the evil, and 
the laws of good in the heart of the good; for every 
man carries along with him into the other life what he 
had impressed on his heart by life in the world, viz., evil 
with the evil, and good with the good. The law of order 
from which these things flow, is what the Lord taught in 
Luke vi. 81 : "As ye would that men should do to you, 
do ye even so to them likewise." Order is from the Divine 
Truth which proceeds from the Lord ; the laws of order 
in heaven are truths derived fronv good, and truths 
separated from good, in hell ; they are said to- be sepa- 
rated, not however by the Lord, but by man, good being 
separated by its non-reception. 

CONSCIENCE AND THE INTELLECTUAL PROPRIUM 

Genesis ix. 9. A. C. 1023. When the will of man had 
become altogether corrupt, the Lord miraculously sep- 
arated his intellectual-proprium from his corrupt voltm- 
tary-proprium, and in the former implanted a new wQl, 
which is conscience, into conscience insinuating charity, 
and into charity innocence, aim thus conjoined himself 
with, or, what is the same thing, entered into covenant 
with, man. So far as man's voluntary proprium is ca- 
pable of being separated from his vntellectual-proprium, 
the Lord can be present with, conjoin himself, or enter 
into covenant with, him. Temptations and similar means 
of regeneration cause the voluntary-proprium of man to 
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beccHne quiescent — as if it were annihilated and dead — 
and in proportion as this is effected, the Lord is enabled 
to operate by means of the conscience implanted in char- 
ity in man's inteUectudl'proprium: this then is what is 
here called a covenant. 

8854. He who loves wealth above all things, whether 
it be money or other property, is continually occupied in 
his mind as to the manner of procuring it ; the acquisition 
of it causes his inmost joy, and the loss of it his inmost 
grief, for his heart is in it. In like manner he who loves 
himself above all things, has respect to himself in every 
thing, thinks of himself, speaks of himself, acts for the 
sake of himself; for his life is a life of self. 

IDENTITT OF BABEL AND FBOFBIUM 

Genesis xi. 9. A. C. 13S6. Wherefore he called the 
name thereof Babel. The kind and quality of the wor- 
ship signified by Babel, was inwardly full of self-love, 
consequently of every thing most filthy and profane. 
From self-love, or propriwrn^ flow all evils, as hatred, 
revenge, cruelty, adultery, deceit, hypocrisy, impiety; 
wherefore when self-love, or proprium, is within man's 
worship, those evils are within it also, but with a differ- 
ence and degree as to measure and quality, proportioned 
to the influence of that love ; hence comes all profanation 
of worship. In proportion to the measure of self-love or 
proprium that intrudes itself into man's worship, in- 
ternal worship recedes, or is annihilated. Internal wor- 
ship consists in the affection of goodness and the ac- 
knowledgment of truth ; but in proportion as self-love or 
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lished governments under various forms ; for in propor- 
tion as self-love increased, in the same proportion all 
kinds of evil, as enmity, envy, hatred, revenge, cruelty 
and deceit, increased with it, being exercised towards all 
who opposed that love; because from man's selfhood, 
which has rule in those who are principled in self-love, 
nothing but evil springs, inasmuch as man's selfhood is 
nothing else but mere evil, and of consequence is not 
receptive of any good from heaven. 

A bian's pbopsium is hell 

D. P. 206. Whence and what self-dervoed prudence w. 
It is from a man's proprium which is his nature, and is 
called his soul, derived from the parent. This proprium 
is the love of self and the love of the world thence de- 
rived, or the love of the world and the love of self thence 
derived. The love o£' self is such, that it regards itself 
only, and looks upon others either as vile or of no ac- 
count ; or if it respects any person or thing, it is only so 
long as they honour and worship itself. Just like the 
effort to fructify and propagate, which is contained in 
a seed, there lies concealed in the inmost of self-love a 
desire to become great, to be made a king if possible, and 
then if possible to be deified. Such is a devil, because he 
is essentially the love of self, being such that he adores 
himself,- and favours no one who does not also adore 
him. He hates another devil like himself, because he 
wishes himself alone to be adored. As no love can exist 
without its consort, and the consort of love or of the will 
in a man is called the understanding, therefore when the 
love of self inspires its love into the understanding, its 
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consort, it there becomes conceit,- which is the conceit of 
self -derived intelligence, from which self -derived pru- 
dence proceeds. Now, since the love of self desires to be 
sole lord of the world, consequently a god, therefore the 
concupiscences of evil, which are derivations thence, have 
from it life in themselves, as have in like manner the 
perceptions of concupiscences, which are all sorts of 
craft and cunning ; and as have also the delights of con- 
cupiscences which are evils, and their thoughts which are 
f alses. All these are like servants and ministers of their 
lord, and act at his command, not knowing that they do 
not act, but are acted upon, being acted upon by the 
love of self through the conceit of self -derived intelli- 
gence. Hence it is that self -derived prudence, by virtue 
of its origin, lies concealed in every evil. The reason why 
an acknowledgment of nature alone also lies concealed 
therein, is, because self-love has closed as it were its upper 
window, or sky-light, by which there is an open com- 
munication with heaven, and the side windows also, lest 
it should see and hear that the Lord alone governs all 
things, that nature in herself is void of Uf e, that a man's 
proprium is hell. 

UNTTY OP FAITH AND DOCTBINB 

Genesis xi. 6. A. C. 1S16. Behold, the people is one, 
and they have all one Up. These words signify that 
they all had one truth of faith, and one doctrine. Where 
each regards his own private good as his end, the Lord 
cannot possibly be present. This very thing, man's 
proprium^ or what is purely his own, excludes and re- 
moves the Lord ; for the man who regards this as his end 
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ANTAGONISM OF THE EXTERNAL AND INTEBNAIi MAN 

Genesis xm. 6. A. C. 1568. And the land wduld not 
bear them to dwell together. There are in the external 
man many things with which the internal man can abide 
in connection, as the affections of good, and the delights 
and pleasures thence arising ; for these are the effects of 
the principles of good, belonging to the internal man, 
and of its delights and felicities ; and when they are the 
effects of such principles of good, they are in complete 
correspondence with their origin ; in which case they are 
the products of the internal man, not of the external : for 
an effect, as is well known, is not the product of the 
effect, but of the efficient cause. As, for example: the 
love that beams from the countenance is not produced 
by the countenance, but by the love which is within, and 
which imparts its form to the countenance, and produces 
its effect. So innocence amongst little children, which 
manifests itself in their looks, their gestures, and their 
play with each other, is not produced by the countenance, 
or the gestures, but by innocence from the Lord, which 
descends, by influx through the soul, into those forms 
and actions ; which, therefore, are its effects. The same 
is true in all other instances. Hence it appears, that 
there are many things appertaining to the external man, 
which can abide together, or agree, with the internal. 
But there are also several thinfi^s which do not asrree, or 
with which the internal man cannot abide in conL^tion. 
Such are all things which spring from self -love and the 
love of the world: for all things that flow from those 
fountains have respect to self and the world as their ends 
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and objects: with these, therefore, it is impossible that 
things celestial, which are such as relate to love to the 
Lord, and neighbourly love, should agree; since these 
regard the Lord, His kingdom, and all things relating to 
Him and His kingdom, as their ends and objects. The 
ends of self-love and the love of the world are directed 
outwards or downwards ; but the ends of love to the Lord 
and neighbourly love are directed inwards or upwards. 
From these considerations it may appear, that there is 
such a disagreement between them, that it is impossible 
for them to abide together. To know what produces a 
correspondence and agreement of the external man with 
the internal, and what causes disagreement, let a person 
only reflect upon the ruling ends of his life, or, what is 
the same thing, upon his ruling loves ; for a man's loves 
are his ends, since whatever is loved is regarded as an 
end : it will thus appear what is the kind and quality of 
his life, and what it will be after death; for the life is 
formed by the ends which are regarded, or what is the 
same thing, by the ruling loves. The life of every man 
is altogether constituted according to this law. The 
things Appertaining to man which We.with eternal 
life, that is, with spiritual and celestial life, which is 
eternal life, if they are not removed in the life of the 
body, must be removed in the other life: and if they 
cannot be then removed, he must needs be unhappy to 
eternity. What has been now said is with a view to shew, 
that there are in the external man such things as agree 
with the internal, and such as disagree, and that those 
which agree cannot abide together with those that dis- 
agree ; and further, that the things in the external man 
which agree, descend from the internal man, that is, 
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through the internal man from the Lord; like a coun- 
tenance which beams with love, or the expression of love 
in the countenance; or like innocence in the looks and 
gestures of little children; as was observed above: but 
the things which disagree are of man and his propritimi. 
Hence it may be known what is signified by these words, 
"That the land would not bear them to dwell together.'* 

HOW THE PBOPBIUM SEPAEATES THE IKTEBKAIi FEOM 

THE EXTEBKAIi MAN 

Genesis xm. IS. A. C. 1594. And they were separated, 
a man from his brother. What disunites the external 
man from the internal, is unknown to man ; the cause of 
which ignorance is manifold. It is owing, partly, to his 
not knowing, or, if he be told it, to his not believing, that 
there is any internal man ; and, partly, to his not know- 
ing, or, if he be told it, to his not believing, that self-love 
and the lusts belonging to it are the things which dis- 
unite; as also the love of the world and its lusts; but 
these not so much as self-love. The reason why man does 
not know, and, if he be told it, does not believe, that 
there is an internal man, is, because he lives in his corpo- 
real €Uid sensual principles, which cannot possibly see 
what is of an interior nature. Interior things are cap- 
able of seeing what is exterior, but exterior things are 
not capable of seeing what is interior ; as, in the case of 
vision, the internal sight can see what the external sight 
does; but the external sight cannot at all see what the 
internal sight does : or, what is a similar case, the intel- 
lectual and rational principle can perceive the nature 
and quality of the scientific ; but the scientific principle 
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cannot perceive the nature and quality of the intellectual 
and rational. A further reason why man does not know, 
and, if he be told it, does not believe, that there is an 
internal man, is, because he does not believe that there is 
a spirit which is separated from the body at death, and 
scarcely that there is an internal life which is called the 
soul : for when the sensual and corporeal man thinks of 
separating the spirit from the body, it occurs to him as 
a thing impossible, by reason of his making all life to 
reside in the body ; in which idea he confirms himself by 
this, amongst other considerations, that brutes also live 
in the body, and yet do not live after death. This 
ignorance and incredulity of the sensual and corporeal 
man, are a consequence of his living merely in his sensual 
and corporeal principles ; which life, considered in itself, 
is little else than the life of brute animals, only with this 
difference, that man has a capacity of thinking, and of 
reasoning, notwithstanding his want of reflection on this 
distinguishing faculty. This cause, however, is not that 
which chiefly operates in disuniting the external man 
from the internal ; for the greatest part of mankind are 
influenced by this incredulity, and the most learned more 
than the simple ; but what is principally effective of such 
disunion is self-love as, also, the love of the world, though 
not so much as the other. The reason why man is ignor- 
ant of this, is, because he lives imprincipled in charity ; 
and, when this is the case, it cannot appear to him that 
the life of self-love and of its lusts is so contrary to ce- 
lestial love. There is also in self-love, and in its lusts, a 
kind of inflammatory principle, with a delight thence 
derived, which so affects the life, that it almost appears 
to the person under its influence as if eternal happiness 
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itself consisted in it; accordingly, many make eternal 
happiness to consist in becoming great after the life of 
the body, and in being served by others, even by angels ; 
when yet they themselves are unwilling to serve any, ex- 
cept with a secret view to themselves that they may be 
served. When they say that at that time they shall be 
willing to serve the Lord alone, they say what is false: 
for they who cherish self-love would have even the Lord 
Himself serve them ; and in proportion as this is not done, 
they recede from their professions. Thus the desire of 
their hearts is, that they themselves may be lords, and 
govern the universe. Hence may appear what is the 
nature and quality of self-love; as also from this con- 
sideration, that it conceals in its bosom hatred against all 
who do not subject themselves to it as slaves: and as it 
carries hatred in its bosom, so, consequently, does it in- 
clude all sorts of revenge, cruelty, deceit, and other 
abominable dispositions. But mutual love, which alone 
is celestial, consists in this ; that whosoever is influenced 
by it, not only says, but also acknowledges and believes, 
that he is most unworthy, that he is somewhat vile and 
filthy, and that the Lord, out of an infinite mercy, is 
continually drawing and keeping him out of hell, into 
which he is continually attempting, nay, desiring, to 
plimge himself. The ground of such his acknowledg- 
ment and belief is, because it is the truth; not that the 
Lord, or any angel, desires such acknowledgment and be- 
lief from any one, with a view to receive homage by his 
abasement, but to prevent his being puffed up with 
pride, when in reality he has so little to be proud of. In 
proportion, therefore, as man acknowledges and believes 
his nature and quality to be such as it really is, he r^ 
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cedes from self-love and its lusts, and regards self with 
abhorrence; and so far as this is the case with him, he 
receives from the Lord heavenly love, that is mutual love, 
which consists in a desire to serve all others. These are 
they who are understood by the least, who become great- 
est in the kingdom of God (Matt. xx. S6, S7, S8; Luke 
ix. 46, 47, 48). Hence it may appear, that what prin- 
cipally disjoins the external man from the internal, i? 
self-love ; and that mutual love is what principally tends 
to unite them ; which latter cannot exist before self-love 
recedes : for they are altogether contrary to each other. 

LOVE OF THE NEI6HBOUE 

Luke x. 27. T. C. R. 411. Thxm shcdt love the Lord 
thy God above all thmgSy and thy neighbour as thyself. 
To love our neighbour as ourselves is, not to despise him 
in comparison with ourselves, but to deal justly with him 
and not to judge of him unjustly. The law of charity 
enacted and given by the Lord Himself is this, "As ye 
would that men should do imto you, do ye even so to 
them likewise." They, who are in the love of heaven, 
love their neighbour according to this law ; but they, who 
are in the love of the world, love their neighbour from 
the world, and for the sake of the world ; and they, who 
are in the love of self, love their neighbour from self, and 
for the sake of self. 

liOVE OF THE NEIGHBOUR (eon^lMMd) 

Luke x. 37. A. E. 629. By the words "Judge not and 
ye shall not be judged," &c., is described charity towards 
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the neighbour, or the spiritual affection of truth and 
good, viz., so far as any one is in that charity or that 
affection in the world, so far he comes into it after 
death; that he ought not to think ill concerning good 
and concerning truth, is meant by the words, "judge not 
and ye shall not be judged, condemn not and ye shall not 
be condenmed" ; it is allowed every one to think ill (Con- 
cerning what is evil cmd false, but not concerning what is 
good and true for good and truth, in the spiritual sense, 
are man's neighbour; inasmuch as charity towards the 
neighbour is what is imderstood, therefore it is also said, 
*Torgive and ye shall be forgiven, give and it shall be 
given unto you'*; that the spiritual affection, which is 
called charity, is to remain after death, according to its 
quantity and quality, is meant by the words, * With what 
measure ye mete it shall be measured to you again" ; and 
that the quantity and quality shall be filled to eternity, is 
meant by "Good measure being given, pressed down, 
shaken together, and running over,'* denoting the quality 
and quantity of charity, which will be increased to eter- 
nity within or according to the degree thereof attained 
in the world. That no other thought, nor other judg- 
ment is meant, than concerning the spiritual life of an- 
other, may be manifest from this consideration, that it 
is allowed to every one to think concerning the moral and 
civil life of another, and likewise to judge concerning it, 
since without such judgment and thought concerning 
others, it would be impossible for any civil society to sub- 
sist; wherefore by not "judging and condemning" is 
signified, to not think ill concerning a neighbour spiri- 
tually understood, viz., concerning his faith and love, 
which are of man's spiritual life, for those things lie con- 
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* 

cealed in his interiors, and hence are not known to any 
one but to the Lord alone. 



WHAT IS A FULL MEASURE ? 

Luke x. 88. A. C. 7984. Give^ and it shall be given to 
yoUy good measure, &c. It may be expedient to say what 
is meant by a full state; every one who is either con- 
demned or saved, has a certain measure, which is capable 
of being filled; the wicked, or they who are condenmed, 
have a certain measure of what is evil and false ; and the 
good, or they who are saved, have a certain measure of 
what is good and true; this measure appertaining to 
every one, is filled in the other life ; but with some the 
measure is greater, with others less ; this measure is pro- 
cured in the world by affections which are of the love, for 
the more that any one had loved what is evil, and what is 
false, as thence derived, so much the greater measure he 
has procured to himself; and the more any one had 
loved what is good, and the truth thence derived, so much 
the greater measure pertains to him ; the limits and de- 
grees of the extension of that measure manifestly appear 
in the other life, and cannot there be transcended, but 
may be filled, and likewise actually are filled, viz., filled 
witii goods and truths, with those who have been in the 
affection of what is good and true, and with evils and 
falses with those who have been in the affection of what 
is evil and false; hence it is evident that the measure is 
the faculty, procured in thtf world, of receiving either 
what is evil and false or what is good and true ; this state 
is what is meant by a full state. That the measure of 
every one is filled, the Lord also teaches in Luke, ^^Give, 
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and it shall be given to you, good measure, pressed down, 
shaken together, and running over, shall tb^ give into 
your bosom." From these considerations it is now evi- 
dent what is meant by a full state« 

THE LOBD ALONE IS EIGHTEOUSKESS 

Genesis xv. 6, 7. A. C. 1818. And he imptited it to 
him for righteoiLsness. That the Lord alone was made 
righteousness for the whole human race, may appear 
from this circumstance, that he alone engaged in spiri- 
tual combats from a principle of divine love, that is, of 
love towards the whole human race, whose salvation was 
the single object which he desired in his combats, and* 
with ardour for which he was inflamed. The Lord was 
not born righteousness as to his Human Essence, but 
was made righteousness by temptation-combats and vic- 
tories, and this by his own proper power. As often as he 
fought and conquered, it was imputed to him for right- 
eousness; that is, what he thus acquired was added to 
the righteousness which he was being made, as a con- 
tinual increase, until he became pure righteousness. A 
man who derives his birth from a human father, when he 
engages in spiritual conflict from himself, cannot pos- 
sibly combat from any other love than that of self and 
the world, consequently not from heavenly but infernal 
love ; such being the nature and quality of his propri/um 
derived from his father, together with the propriu/m re- 
quired by acts of his own : wherefore whosoever thinks 
to fight against the devil from himself, or from any 
power of his own, is greatly deceived; in like manner, 
whosoever would make himself righteous by his own 
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powers, that Is, whd should believe that the good things 
of charity and the truths of faith are from himself, con- 
sequently who should think to merit heaven thereby, in 
so doing acts and thinks contrary to the good and truth 
of faith ; for the truth of faith, that is, the truth itself, 
is, that it is the Lord who fights for man : as, therefore, 
in such case he acts and thinks contrary to the truth of 
faith, h^ robs the Lord of what is his, and takes to him- 
self what is the Lord's, or, what is the same thing, he 
substitutes himself in the Lord's place, consequently he 
establishes in himself that which is infernal. Hence it is 
that such wish to be great or greatest in the kingdom of 
heaven: they also falsely believe that the Lord fought 
against the hells with a view to become greatest. Such 
^re the phantasies which attend man's proprium, and 
which appear as if they were truths, when nevertheless 
they are directly the contrary That the Lord came into 
the world that he might become righteousness, and that 
he alone is righteousness, was foretold by the prophets, 
consequently this might have been known before his com- 
ing : it was also foretold that he could not become right- 
eousness otherwise than by temptations, and victories 
over all evils, and over all the hells ; as ii> Jeremiah : "In 
his days Judah shall be saved, and Israel shall dwell 
safely: this is his name whereby he shall be called, 
Jehovah our righteousness" (xxiii. 6). Again, in the 
same prophet, "In those days, and at that time, I will 
cause the branch of righteousness to grow up unto 
David; and he shall execute judgment and righteousness 
in the land. In those days Judah shall be saved, and 
Jerusalem shall dwell safely : and this w the name where- 
with he shall be called, Jehovah our righteousness* 
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(xxxiii. 16, 16). So in Isaiah, "He saw that there was 
no man, and wondered that there was no intercessor; 
therefore his arm brought salvation unto him, and his 
righteousness sustained him. For he put on righteous- 
ness as a breast-plate, and a helmet of salvation upon his 
head" (lix. 16; see also Isaiah Ixiii. 3, 5); lus arm 
signifies his own proper power. Since the Lord alone is 
righteousness, he is also called the habitation of right- 
eousness ( Jerem. xxxi. 23 ; i. 7). 

THE KINGDOM OF THE LOED A EIN6DOM OF ENDS 

AND USES 

Luke x. 37. A. C. 3796. Judge not, and ye shall not 
he judged. The genuine affections of truth and good, 
which are perceived by man, are all from a Divine origin, 
because from the Lord, but in the way, as they descend, 
they go off into various diverse channels, and there form 
to themselves new origins, for as they flow in into affec- 
tions not genuine, into spurious affections, and into the 
affections of what is evil and false pertaining to man, 
they are thus varied. They often present themselves in 
the external form like genuine affections, but still in the 
internal form they are of such a varied quality. The 
only mark by which to know them is from the end re- 
garded; for if this end be for the sake of self or the 
world, in this case those affections are not genuine ; but 
if it be for the sake of the good of the neighbour, the 
good of societies, the good of a man's country, and espe- 
cially, if the end be for the good of the church, and the 
good of the Lord's kingdom, they are genuine ; for then 
they are for the sake of the Lord, inajsmuch as the Lord 
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is in those goods; nevertheless it is the part of a wise 
man to discover the ends regarded in himself, since it 
sometimes appears as if they are for the sake of himself, 
when yet they are not, inasmuch as man is of such £ 
quality that in every particular thing he reflects upon 
himself, and this from custom and habit ; but if any one 
is desirous to know the ends regarded by himself, let him 
only attend to the delight which he perceives in himself 
from praise and self-glory, and to the delight which he 
perceives from use separate from himself; if he per- 
ceives this latter delightful, he is then in genuine affec- 
tion; he ought also to attend to the various states in 
which he is, for states themselves for the most part vary 
perception. Man is able to explore these things in him- 
self, but he cannot explore them in others, for the ends 
of the affection of any one are known to the Lord alone ; 
hence it is that the Lord said, "Judge not, and ye shall 
not be judged, condemn not, and ye shall not be con- 
demned" ; for a thousand persons may appear in similar 
affection as to truth and good, and yet every one is in 
dissimilar as to origin, that is, the end regarded; that 
the end regarded determines the quality of affection, 
whether it be genuine, or spurious, or false, is from this 
ground, because the end regarded is the very essential life 
of maU) for man regards as an end what is of his life, or, 
what is the same thing, that which is of his love; when 
the good of his neighbour, the general good, the good of 
the Lord's church and kingdom, is the end regarded, in 
such case man, as to his soul, is in the kingdom of the 
Lord,* thus with the Lord, for the kingdom of the Lord 
is nothing but a kingdom of ends and of uses for the 
sake of the good of the human race; the angels them- 
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selves, who are attendant on man, are in those his ends 
alone ; in proportion as man is in such an end as prevails 
in the Lord's kingdom, so far the angels are delighted 
with him and conjoin themselves to him as a brother; but 
so far as man is in an end which regards himself, so far 
the angels recede, and so far evil spirits from hell ac- 
cede, for in hell no other end has rule ; from these con- 
siderations it may be manifest of what concern it is to 
explore and know from what origin affections are, which 
cannot be known from any other source than from the 
end regarded. 

man's celestial peopeium 

Genesis xvi. 9, 10. A. C. 1937. Humble thyself tmder 
her hands. To humble one's self is expressed in the 
original tongue by a word which signifies to afflict; and 
for a person to afflict himself means, in the internal sense, 
to compel himself, as may appear from very many pas- 
sages in the Word; concerning which its signification 
more will be said elsewhere. That man ought to compel 
himself to do good, to obey the things which the Lord 
has commanded, and to speak truths, which is to humble 
himself beneath the Lord's hands, or to submit him- 
self under the power of Divine Good and Truth, im- 
plies and involves more arcana than it is possible to un- 
fold in a few words. There are certain spirits who had 
laid it down as a principle, during their abode in the 
world, that because they heard that all good was from 
the Lord, and that man could do no good of himself^ 
therefore they should not compel themselves to do an}- 
thing, but should cease from their own exertions, imder 
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the supposition that all endeavour must therefore be 
vain; wherefore they waited for an immediate influx to 
move their will, and did not compel themselves to do any 
sort of good; yea, so far did they carry this principle, 
that when any evil insinuated itself, they gave themselves 
up to it, imagining it to be permitted, because they were 
not sensible of any resistance to it from within : but these 
spirits are such, that they are as it were without any 
thing of their own, or any proprivmiy so as to have no 
principle of determination, in consequence of which they 
are amongst the unprofitable ; for they suffer themselves 
to be led alike by the wicked and by the good, and endure 
much from the wicked. But such as have compelled 
themselves in opposing evil and falsity, although at first 
they thought* that their exertion was from themselves, or 
from their own power, yet being afterwards enlightened 
to see that it was from the Lord, even as to the smallest 
motions towards it, — these cannot, in the other life, be 
seduced by evil spirits, but are amongst the happy. 
Hence it may appear, that man ought to force himself 
to do good, and to speak truth. The arcanum herein 
concealed is this : that man is hereby gifted of the Lord 
with a celestial proprium, Man's celestial proprivm is 
formed in the effort or tendency of his thought ; and if 
he does not obtain it by compelling hvmself, as it ap- 
pears, he never will obtain it by not compelling himself. 
For the better understanding of how this is, it may be 
expedient to observe, that in all self -compulsion to good 
there is a certain freedom, which is not so plainly per- 
ceivable during the act of compulsion, but still it is with- 
in. Thus, in the case of a person who willingly subjects 
himself to the hazard of losing life with a view to some 
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end, or who waiingly undergoes a painful operation for 
the recovery of his health, there is a principle of willing- 
ness, and consequently of liberty, in so doing, by virtue 
whereof he acts, although the hazards and the pains, 
whilst he is in them, take away the perception of such 
willingness or freedom. The case is the same with those 
who compel themselves to good: there is within a prin- 
ciple of willingness, consequently of freedom, by virtue 
of which, and for the sake of which, they compel them- 
selves, viz., there is the motive of obedience to those 
things which the Lord has conunanded, and the motive 
of obtaining the salvation of their souls after death; in 
which there is a more inward motive still, though the man 
is ignorant of it, viz., that' of regard to the Lord's king- 
dom, yea, to the Lord himself. This is more especially 
the case in temptations, in which, whilst man compeb 
himself to resist the evil and the falsity, which are in- 
fused and suggested by wicked spirits, there is more of 
freedom than ever exists in any state out of temptations, 
although man cannot conceive it at the time : it is an in- 
terior freedom, by virtue whereof he is desirous to subdue 
the evil ; and this desire is so strong as to be equivalent 
to the force and strength of the evil which assaults him ; 
otherwise he would never engage in the combat. This 
freedom is from the Lord, who insinuates it into the 
man's conscience, and thereby causes him to conquer the 
evil as if by his own power, or from a proprmm of his 
own. By this freedom man receives a proprium on which 
the Lord can operate good. Without a proprium^ or 
something of his own acquired, that is, given by free- 
dom, no man can be reformed, because he cannot receive 
a new will, which is conscience. Freedom thus conferred 
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is the very plane into which the influx of good and truth 
from the Lord descends. Hence it is that they who do not 
resist in temptations from such a principle of willing- 
ness, or freedom, fall therein. The life of man consists 
in freedom, because this is his love; for whatever a man 
does from a principle of love appears to him to be free ; 
but in the freedom above spoken of, when man compels 
himself to resist evil and falsity, and to do good, there 
is heavenly love, which the Lord at that time insinuates, 
and by which he creates his proprium: wherefore the 
Lord wills that that proprium should appear to man as 
his, although it is not his. This proprium, which man 
thus receives by an apparent compulsion in the life of the 
body, is filled by the Lord in the other life with indefinite 
delights and felicities. They, also, who receive this pro- 
prium are by degrees enlightened, yea, are confirmed in 
this truth; that they have not compelled themselves, in 
the least instance, from themselves, but that all the 
motions of their will therein, even the most minute were 
from the Lord, and that the reason why the compulsion 
appeared to be from themselves, was, that they might be 
gifted of the Lord with a new will-principle as their own, 
and that thus the life of heavenly love might be appro- 
priated to them. For the Lord is willing to communicate 
to every one what is his, consequently, to communicate a 
celestial principle, so as for it to appear to man as his 
own, and as in him, although it is not his. The angels 
are in such a proprium: and in proportion as they are 
principled in this truth, that all good and truth is from 
the Lord, they are in the delight and happiness of that 
propritim. But they who despise and reject all that is 
good and true, and who are imwilling to believe any 
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thing which is tepugnant to their lusts and reasonings, 
cannot compel themselves, consequently, they cannot re- 
ceive this proprium of conscience, or new will-principle. 
From what has here been offered it appears also, that 
there is a difference between a man's compelling himself, 
and his being compelled : for no good can possibly come 
from being compelled, as when one man is compelled by 
another to do good : but for a man to compel himself is 
to act from a certain free-principle unknown to himself : 
for nothing that is compulsive comes from the Lord. 
Hence it is a universal law, that all good and truth 
should be inseminated in freedom, otherwise the ground 
is not at all recipient and nutritive of good; nay, there 
is not any ground in which the seed can possibly grow. 

CIRCUMCISION SIGNIFIES PUEITY 

Genesis xvn. A. C. 2039. Every male among you 
shall be circumcised. That this sigijifies purity, appears 
from the representation and consequent signification 
of circumcising, in the internal sense. Circumcision, or 
the cutting off of the foreskin, signified nothing else but 
the removing and wiping away of those things which 
obstructed and defiled heavenly love, which are the evils 
originating in lusts, particularly in the lusts of self-love, 
and the falsities thence derived. The reason of this 
signification is, because the genitals of both sexes rep- 
resent heavenly love. There are three kinds of love 
which constitute the celestial things of the Lord's king- 
dom, viz., conjugial love, love towards infants, and the 
love of society, or mutual love. Of all these conjugial 
love is the principal ; for it has for its end the greatest 
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use, viz., the propagation of the human race, and thereby 
of the Lord's kingdom, of which the human race is a 
seminary. Love towards infants follows next in ordei of 
preference, being derived from conjugial love. After- 
wards succeeds the love of society, or mutual love. 
Whatsoever covers, obstructs, and defiles these loves, is 
signified by the foreskin; the cutting off of which, or 
circumcision, was therefore made representative. For 
in proportion as the evils originating in lusts, and the 
falsities thence derived, are removed, man is purified, and 
heavenly love is enabled to appear. How contrary self- 
love is to heavenly love, and how defiled it is, was stated 
and shewn, n. 760, 1307, 1308, 1321, 1594, S045, 2057. 
Hence it is plain, that circumcision, in the internal sense, 
signifies purity. That circumcision is only a sign of a 
covenant, or of conjunction, may evidently appear from 
this consideration, that the circumcision of the foreskin 
is a thing of no consequence at all without the circum- 
cision of the heart, and that the circumcision of the heart, 
which is purification from those defiling loves, is what is 
signified. This appears manifest from the following 
passages of the Word : "Jehovah God will circumcise thy 
heart, and the heart of thy seed^ to love Jehovah thy 
God with all thy heart, and with all thy soul, that thou 
mayest live" (Deut. xxx. 6) ; from which words it is 
evident, that to circumcise the heart signifies to be puri- 
fied from defiling loves, so that Jehovah God, or the 
Lord, may be loved with all the heart and with all the 
soul. So in Moses: ''Circumcise therefore the foreskin 
of your heart, and be no more stiff-necked ; for Jehovah 
your God doth execute the judgment of the fatherless 
and the widow, and loveth the stranger, in giving him 
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food and raiment" (Deut. x. 16, 18). So in Jeremiah: 
"Behold, the days come, — in which I will punish all them 
that are circv/mcised with the tmcircumcised^ Egypt, and 
Judah, and Edom, and the sons of Ammon, and Moab, 
and all that are cut off into comers, that dwell in the 
wilderness; for all these nations are tmcircumcised^ and 
all the house of Israel are uncircumcised in heart** (ix. 
25, 26). 

THE TWO LOVES THAT OBSTEUCT THE INFLUX OF 

HEAVENLY LOVE 

Genesis xn. 11. A. C. 2041. Ye shall circumcise the 
flesh of your foreskvn. Because the removal of this 
proprium is signified, it is here called the flesh of the 
foreskin. There are two loves, scf called, and their lusts, 
which obstruct the influx of heavenly love from the Lord ; 
for those loves, whilst they hav€f rule in the interior and 
external man, and take possession of it, either reject or 
suffocate the heavenly love in its influx, and also pervert 
and defile it, being altogether contrary to such heavenly 
love; that they are altogether contrary, by the divine 
mercy of the Lord, will be proved hereafter. But in pro- 
portion as those loves are removed, heavenly love, enter- 
ing by influx from the Lord, begins to appear, yea, to 
shine bright in the interior man; and in the same pro- 
portion man begins to see that he is in evil and falsity, 
yea, afterwards, that he is in uncleanness and defilement, 
and, lastly, that this was his proprium. These are they 
who are regenerate, with whom those loves are removed. 
It may also be perceived by the unregenerate, with whom, 
when the lusts of those loves are quiescent (as is the 
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case at times whilst they are in holy meditation, or whilst 
their lusts are laid asleep, as happens under great mis- 
fortunes, or in times of sickness, and chiefly at the hour 
of death), they perceive somewhat of heavenly light, and 
of comfort from it; in consequence of corporeal and 
worldly things being then laid asleep, and in a manner 
dead : but with such there is' not any removal of those 
lusts, but only a suspension of their activity, as in sleep ; 
for they instantly relapse into them on their recovery of 
their pristine state. 



SODOM OE THE EVILS OF SELF-LOVE 

Genesis xvin. A. C. 2219. And looked to the faces of 
Sodom. By faces are signified all the interior things of 
man, as well evil as good, by reason that they shine forth 
from the face, asr was shown, n. 358. Faces, in the present 
case, being predicated of Sodom, signify interior evils, 
which are th jse of self-love, and which in general are 
meant by Sodom. The reason why the worst of all evils 
originate in self-love is, because self-love is destructive 
of human society, and destructive of heavenly society; 
and inasmuch as the perversity of mankind is thence 
known, the state of the human race is here signified by 
the faces of Sodom. It is love to God, and love towards 
his neighbour, which was intended to be the life of man, 
whereby he should be distinguished f rwn brute animals ; 
this also is the order of heaven, in which it wrs intended 
man should be during his life in the world, and thus in 
the Lord's kingdom, into which kingdom he would pass, 
when he put off the body which served him on earth, and 
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there he would rise into a state continually advancing in 
celestial perfection : but self-love is the primary, yea, the 
only principle, which destroys this state of order, and 
not so much the lover of the world, for the love of the 
world is opposite indeed to the spiritual things of faith, 
but self-lpve is diametrically opposite to the celestial 
things or love; for he who loves himself, does not love 
others, but endeavours to destroy all who do not worship 
him, nor does he will well and do well to any one, except 
to such as are in his interest, or whom he can engage to 
be in his interest, as somewhat as it were ^ngra£ted' into 
his lusts and phantasies ; hence it is evidep)b, that from 
self-love spring all kinds of hatred, revenge, and cruelty, 
and likewise all kinds of infamous dissimulation and 
deceit, consequently all the vices contrary to the order 
both of human and of heavenly society : moreover so ter- 
ribly lawless is self-love, that when it is left imrestrained, 
that is, when Opportunity is given it of taking free range 
(even with those of the lowest class), it is so impetuous 
as to grasp at dominion not only over neighbours and 
acquaintance, but even over the universe, yea, over the 
Supreme Divine [principle] Itself; this indeed man is 
ignorant of, because he is held in bands of restraint with 
which he is not altogether acquainted, but in proportion 
as these bands are loosened, in the same proportion, as 
was observed, he gives the reins to his lusts : such, then, 
being the evils which lie concealed in self-love, they who 
are principled therein, and are not gifted with restraints 
of conscience, above all others hold the Lord in hatred, 
consequently they hate all the truths of faith, these being 
the essential laws of order in the Lord's kingdom, which 
they reject so as to abominate them. Self-love likewise 
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IS the serpent's head, which the seed of the woman, that 
is, the Lord, treads down. 



THE DIFFERENCE OF SODOM AND GOMORRAH 

Genesis xix. A. C. S444. Jehovah earned to ram v/pon 
Sodom and upon Gomorrah sulphur and "fire — . Mention 
is here.made of Gomorrah also, of which place nothing is 
said before in this chapter, by reason that Gomorrah 
signifies the false principle originating in the evil of 
self-love; for within the Church, this evil is what most 
especially acts in opposition to good, and the false prin- 
ciple thence derived is what most especially acts in op- 
position to truth; which two are so joined together, that 
whosoever is in one, is also in the other, and that in a 
like proportion, and a like degree; it appears indeed 
otherwise, but that it really is so, is made manifest in 
another life, if not in this world. 

THE FIRST STATE OF THE REFORMED 

Genesis xxi. 14. A. C. 2678. And sent her forth. — 
In the first state of those who are reformed and become 
spiritual, they suppose they do good and think truth 
from themselves, consequently from proprium^ knowing 
no other at that time ; and when it is told them, that all 
good and all truth are from the Lord, they do not indeed 
reject the doctrine, but then they do not acknowledge it 
in heart, because they are not sensible, nor do they 
inwardly perceive that any thing enters by influx 
from any other source than from themselves; inasmuch 
as all who are reformed are at first in such a state, there- 
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fore they are left of the Lord in proprvwm^ but still they 
are led of Him by their propriwniy themselves being igno- 
rant of it. 



THE NATURE AND aUALITY OF THE BEFORMED 

Genesis xxi. 15. A. C. S679. And she went cmd wan- 
dered in the wilderness of Beersheba. — In this verse 
is described the nature and quality of the state of those 
who are reformed, as it is at the beginning of ref- 
ormation, viz., that they are carried away into various 
errors; for it is impressed on them of the Lord, to 
think much about eternal life, consequently much about 
the truths of faith, but inasmuch as they do this from 
proprium, as was said above, they must needs wander 
hither and thither, as in doctrine so in life, catching 
at that as truth, which was inseminated in their early 
years, or what is impressed upon them by others, or 
which is the object of their own thoughts, whilst in the 
mean time they are led away by various affections, which 
they are ignorant of ; they are therefore like fruits as yet 
unripe, whereunto form, beauty, and flavour, cannot be 
in a moment imparted ; or they are like tender blades of 
com, which cannot in a moment put forth their flowers, 
and grow up into the full com in the ear; nevertheless, 
the things which enter at that time, although for the 
most part erroneous, are yet such as may serve to pro- 
mote growth, and these things in process of time, when 
reformation is effected, are partly separated, partly 
made serviceable for the purpose of introducing as it 
were nourishments and juices into the future life, partly 
are adapted, as far as may be, to the goodnesses and 
truths afterwards implanted of the Lord, and partly ad- 
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minister to spiritual things as ultimate planes whereupon 
to operate; thus they serve as continual means [or me- 
diums] for reformation, which means [or mediums] fol- 
low in a regular and constant connection and order, for 
the least things appertaining to man are foreseen by the 
Lord, and provided for in regard to his future state to 
eternity, and this for his good, so far as it is at all pos- 
sible, and man suffers himself to be led of the Lord. 

NOTHINO APPEARS TO MAN AS HIS OWN BUT WHAT 

IS VOLUNTARY 

Genesis xxn. A. C. 2880. Nothing else appears to man 
as his own, or, what is the same thing, as his proprium, 
but what is voluntary ; the reason is, because all affection, 
which is of love, is his most essential life, and to act from 
affection is to act from life, that is, from himself, con- 
sequently from his own, or, what is the same thing, from 
proprium: in order therefore that man may receive a 
celestial proprium, such as the angels in heaven have, he 
is kept in freedom, and is thus freely introduced. It may 
be known to every one that to worship the Lord from a 
free principle, appears to be as from man's self, or from 
proprium; but that to worship from compulsion is not 
from man's self, but from a force acting outwardly, or 
from a foreign quarter, and compelling him to do so ; 
consequently, that worship from a free principle is gen- 
uine worship, but that worship from compulsion is no 
worship. 

2881. If it were possible for man to be reformed by 
compulsion, there would not be a single man in the uni- 
verse but what would be saved, for nothing would be 
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more easy to the Lord than to compel man to fear Him, 
to worship Him, yea, as it were to love Him, the means 
of doing so being innumerable; but inasmuch as what is 
done in a state of compulsion, is not conjoined with, con- 
sequently is not appropriated to man, therefore nothing 
can be further from the Lord than to compel any one. 

S883. In order therefore that man may receive a 
celestial proprium, he ought to do good from himself, 
and to think truth from himself, but still to know (and 
when he is reformed, to think and believe), that all good 
and all truth is from the Lord, even as to the smallest 
portion thereof, and this, because it is so, but that the 
reason why it is given to man to suppose that good and 
truth are from himself is, that thus they may become as 
his proprium. 

FILLING THE WELLS OF ABRAHAM WITH DUST 

Genesis xxvi. A. C. 3413. And filed them with 
dust. Hereby is signified by things terrestrial, the 
love of self and of gain, dust, denoting such love; the 
meaning is, that they who are called Philistines, that is, 
who are not principled in life, but in doctrine, obliterate 
interior truths by terrestrial loves, which are the hroes of 
self and of gam; in consequence of these loves they were 
called the uncircumcised ; for they who are in these loves 
cannot possibly do otherwise than fill the wells of Ab- 
raham with dust, that is, obliterate the interior truths of 
the Word by things terrestrial ; for from those loves they 
can in no wise see things spiritual, that is, the things 
which are of the light of truth from the Lord, inasmuch 
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as those loves cause darkness, and darkness extinguishes 
the light of truth, as on the approach of the light of 
truth from the Lord, they who are principled in doctrine 
only, and not in life, are altogether darkened and con- 
fused, yea, become so affected as to be angry, and to 
desire to dissipate truths by every method possible: for 
the love of self and of gain is of such a nature, that it 
cannot endure anything of truth from the Divine [prin- 
ciple] to come near unto it ; still, however, persons under 
the influence of such love can glory and pride themselves 
in this, that they know truths, yea, they can preach them 
from a kind of zeal, but then it is the fire of those loves 
which kindles and excites them herein, and their zeal is 
merely a warmth thence derived; as may appear plain 
from this consideration, that they can preach against 
their own essential life with a like zeal of fervour. These 
are the terrestrial things, with which the very Word it- 
self, which is the fountain of all truth, is obstructed. 

ESAU AND JACOB, OE NATURAL GOOD AND SPIRITUAL 

GOOD CONTRASTED 

Genesis xxvn. 9. A. C. 3518. Go I pray to the flock. 
Hereby is signified natural domestic good, because it is 
spoken to Jacob, and domestic, because it was at home 
or in the house], whereas the field whence Esau brought 
lis venison, by whom the good of the natural [principle] 
is signified, was good, not domestic. Natural domestic 
good is that good which a man receives from his parents, 
or that in which he is born, very distinct from the good 
of the natural principle which flows in from the Lord ; 
wherefore for distinction's sake the one is called the good 
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of the natural [principle], but the other natural good. 
Every man receives domestic good from his father and 
from his mother, which goods are also distinct in them- 
selves ; that which he receives from the father is interior ; 
that from the mother is exterior. In the Lord, these 
goods were most distinct, for the good which He had 
from the Father was Divine; but that which He had 
from the mother was contaminated with hereditary evil. 
That good in the natural principle, which the Lord had 
from the Father, was his proprium, because it was His 
very Life, and is that which is represented by Esau; 
whereas the natural good which the Lord derived from 
the mother, because it was contaminated with hereditary 
evil, was evil in itself, and this is what is understood by 
domestic good; this good, notwithstanding its being of 
such a quality, yet was serviceable for the reformation of 
the natural principle, but when it had answered this end, 
it was rejected. The case is the same with every man 
who is regenerated ; the good, which he receives from the 
Lord as from a new father, is interior, but the good 
which he derives from his parents is exterior. The for- 
mer good, which he receives from the Lord, is called spir- 
itual, but the latter which he derives from his parents is 
called natural good. The latter good, namely, that 
which he derives from his parents, is serviceable first of 
all for his reformation, for by that, as by something 
pleasing and agreeable, scientifics are introduced, and 
afterwards the knowledges of truth; but when it has 
served as a means for this use, then it is separated, and 
in this case spiritual good manifests itself. This may 
appear evident from this single consideration, that when 
a child is first instructed, he is aff^ected with the desire of 
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knowing, at first not for any end manifest unto himself, 
but from a certain pleasure and delight connate there- 
with, and arising from other causes. Afterwards as he 
grows up, he is affected with the desire of knowing on 
account of some end, viz., that he may excel others, or 
his rivals; then for some advantage in the world; but 
when he is about to be regenerated, he is affected from 
the delight and pleasantness of truth, and whilst he is 
regenerating, which is accompUshed in mature age, then 
from the love of truth, and afterwards from the love of 
good. The ends in this case, which were formerly pur- 
posed, and their delights, are separated by little and 
little, and are succeeded by interior good from the Lord, 
which manifests itself in his affection; hence it is clear, 
that the former delights, which appeared in an external 
form as good, served for means. Such successions of 
means are continual. The case herein is comparatively 
like that of a tree, which in its first age or the beginning 
of spring adorns its branches with leaves, afterwards as 
its age or the spring advances, it decorates them with 
fiowers, and next in the summer puts forth the first germs 
of fruits, which in process of time become fruit, and 
lastly it produces seeds therein, which contain in them 
new trees like the parent stock, and indeed whole or- 
chards as to the power of production, and in reality of 
produce in case the seeds are sown. Such are the compara- 
tives existing in nature, which also are representative; 
for universal nature is a theatre representative of the 
kingdom of the Lord in the heavens, hence of the king- 
dom of the Lord in the earths, or in the Church, and 
hence of the kingdom of the Lord in every regenerate 
man. From these considerationg it is evident how natural 
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or domestic good, although it is mere external delight, 
and indeed of a worldly nature, may serve as a means of 
producing the good of the natural [principle], which 
may join itself with the good of the rational, and thus 
become regenerate or spiritual good, that is, good which 
is from the Lord. These are the things which are rep- 
resented and signified by Esau and Jacob in this chapter. 

WHY THE REOENEBATING MAN FIRST THINKS THE GOOD 

HE DOES IS FROM HIMSELF 

Genesis xxxi. 30. A. C. 4145. The man who is regen- 
erated at first believes, that the good which he thinks 
and does is from himself, and also that he merits some- 
what, for he does not yet know, and if he knows he does 
not comprehend, that good can flow in from any other 
source, neither can he conceive otherwise than that he 
must be recompensed, because he does it from himself. 
Unless he believes this at first, he would in no wise do 
good. By this means, however, he is initiated both into 
the affection of doing good, and into knowledges con- 
cerning good, and concerning merit ; and when he is thus 
brought into the air ection of doing good, he then begins 
to think and to believe otherwise, namely, that good 
flows in from the Lord, and that he merits nothing by 
the good which he does from proprium; and at length, 
when he is in the affection of willing and doing good, 
he utterly rejects merit, yea, holds it in aversion, and is 
affected with good from good: when he is in this state, 
then good flows in directly. Take another example from 
conjugial love. The good which precedes and initiates, 
is beauty, or agreement of manners, or external applica- 
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tion of the one towards the other, or equality of circum- 
stances, or a desired condition of life. These goods are 
middle goods, the first of conjugial love. Afterwards 
comes conjunction of minds, in that the one party wills 
as the other, and perceives delight in doing what pleases 
the other. This is another state, and now former things, 
although they are present, still are not regarded. Lastly 
succeeds unition as to celestial good and spiritual truth, 
namely, that the one believes as the other, and is affected 
with the same good as the other, and when this state 
exists, then each is together in the heavenly marriage, 
which is that of good fnd truth, thus in conjugial lo?e, 
for conjugial love is nothing else, and in this case the 
Lord inflows into the affections of each as into one affec- 
tion. This good is what inflows directly, whereas the 
former goods, which inflowed indirectly, served as means 
of introducing to this. 

ALL OF LIFE IS BY INFLUX FROM ABOVE OR FROM BELOW 

Genesis xxxi. 33. A. C. 4151. And Jacob knew not 
that Rachel had stolen them. In general, no one has 
any good or truth which is his own, but all good and 
truth flows in from the Lord, as well immediately as 
mediately through the angelic societies; but still it ap- 
pears as if good and truth is man's own, and this because 
they may be appropriated to him, until he comes into 
the state to know, and afterwards to acknowledge, and 
at length to believe, that they are not his, but the 
Lord's. It is also known from the Word, and thence in 
the Christian world, that all good and all truth is from 
the Lord, and that nothing of good is from man ; yea, 
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the doctrinals of the Church, which are derived from the 
Word, teach that man cannot even endeavour after good 
from himself; thus, cannot will it, consequently, not do 
it, for doing good is from willing good. They teach 
further, that the all of faith is from the Lord, so that 
man cannot believe the least thing, unless it flow in from 
the Lord. This the doctrinals of the Church teach, and 
it is also taught in public preaching; but that few, yea, 
very few, believe that it is the case, may appear from 
the fact, that mankind in general suppose the all of life 
to be in themselves, and scarce any suppose that it in- 
flows. The all of the life of man consists in the faculty 
of being able to think, and of being able to will, for if 
the faculty of thinking and willing be taken away, noth- 
ing of life remains ; and the very essential of life con- 
sists in thinking what is good, and in willing what is good, 
also in thinking what is true, and in willing that which 
he thinks to be true. Now as these things, according to 
the doctrinals which are derived from the Word, are not 
of man, but of the Lord, and flow in from the Lord 
through heaven, hence they who have any strength of 
judgment, and power of reflection, might be enabled to 
conclude that the all of life comes by influx. The case 
is the same with what is evil and false. It is agreeable 
to the doctrines derived from the Word, that the devil is 
continually endeavouring to seduce man, and that he is 
continually inspiring evil, whence also it is said, when 
any one has committed any enormous crime, that he has 
suffered himself to be seduced by the devil. This also is 
true, but few if any believe it ; for as all good and truth 
is from the Lord, so every thing evil and false is from 
hell, that is, from the devil, for hell is the devil. Hence 
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it may appear, that as all good and truth, so also every 
thing evil and false flows in, consequently also the think- 
ing and willing evil ; and as these things also flow in, it 
may be concluded by those who have any strength of 
judgment and power of reflection, that the all of life in- 
flows, although it appears as if it were in man. 

THAT WHICH WAS TORN OP BEASTS 

Genesis xxxi. S9, 40. A. C. 4171. The torn have I not 
brought to thee. This signifies that evil without its 
fault was with that good, appears from the signification 
of torn, as being death occasioned by another, thus evil 
without its fault. The evils attendant on man have sev- 
eral origins. The first origin is from the hereditary, by 
continual derivations from grandfathers and great- 
grandfathers to the father, and from the father, in whom 
thus evils are accumulated, into the man's self. Another 
origin is from the actual, namely, what man acquires to 
himself by a life of evil. This evil, man takes partly 
from the hereditary, as from an ocean of evils, and puts 
into act, partly he superadds several things from him- 
self, whence comes the proprium which man acquires to 
himself. But this actual evil, which man makes his pro- 
prium, has also divers origins, in general two; firstly, 
that he receives evil from others without his own fault: 
secondly, that he receives from himself, thus, with his 
own fault. What a man receives from others without 
his own fault, is what in the Word is signified by torn; 
but what he receives from himself, thus, with his own 
fault, in the Word is signified by carcase. Hence it is, 
that as in the ancient Church, so also in the Jewish, it 
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was forbidden to eat what died of itself, or a carcase, and 
ako what was torn, on which subject it is thus written in 
Moses, ^'Every soul which eateth a carcase^ and what is 
torn^ amongst him who is bom in the land and a 
stranger, shall wash his garments, and bathe himself in 
waters, and shall be unclean even until the evening, and 
shall be clean ; and if he hath not washed, and hath not 
bathed his flesh, he shall bear his iniquity" (Levit. xvii. 
15, 16). Again, ^^A carcase and what is torn he shall not 
eat, to pollute himself therewith: I am Jehovah" (Levit. 
xxii. 8); where what is torn denotes evil derived from 
what is false, which is brought in by the wicked, who are 
the wild beasts in the forest which tear in pieces, for the 
infemals, in the Word, are compared to wild beasts. 
Again, "Ye shall be men of holiness unto Me, therefore 
ye shall not eat flesh torn in the field, ye shall cast it 
forth to the dogs" (Exod. xxii. 81). And in Ezekiel, 
"The prophet to Jehovah, My soul hath not been pol- 
luted, and a carcase and what is torn I have not eaten 
from my childhood heretofore, and the flesh of abomi- 
nation hath not come into my mouth" (iv. 14). Again, 
"The priests shall not eat any carcase, or what is torn, 
of bird and of beast" (chap. xliv. 31) ; speaking of the 
Lord's kingdom, which is the new land there described. 
From these passages it may appear what is meant in the 
internal sense by that which is torn. In order, however, 
to make the meaning more evident, let us take an ex- 
ample. He who leads a life of good, or who does well to 
another from a principle of good-will, in case he suffers 
himself to be persuaded by another who is in evil, that a 
life of good contributes nothing to salvation, because all 
are born in sins, and because no one can will good of him- 
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self 9 consequently cannot do good, and that, on this ac- 
count, a saving means has been provided, which is called 
faith, and thus that he may be saved by faith without 
a life of good, and this although he has received faith at 
his dying hour: such a person, who has lived a life of 
good, if he suffers himself to be persuaded, and after- 
wards is careless about his life, and also despises a life of 
good, is said to be torn; for torn is predicated of the 
good into which a false principle is insinuated, which 
causes good to be no longer alive. Take also another 
example. Suppose a person to have accounted the con- 
jugial principle in the beginning to be heavenly, but 
afterwards to suffer himself to be persuaded, either 
singly or together with his conjugial partner, that it is 
only for the sake of order in the world, and with a view 
to the education and distinct care of children, and also 
with a view to inheritance ; and, moreover, that the bond 
of marriage is nothing more than that of a contract, 
which may be dissolved or relaxed by each party, if with 
consent, and thus after he has received such persuasion, 
has no thought of marriage as being heavenly ; if in con- 
sequence of this he gives himself up to the free indul- 
gence of his appetites, the conjugial principle then be- 
comes what is called torn: and so in other instances. 
That the wicked are they who tear in pieces, and this, 
by reasonings from things external, into which reason- 
ings internal things cannot be insinuated because of the 
life of evil, may appear from these words in Jeremiah, 
"A lion out of the forest hath smitten the great ones, 
£. wolf of the deserts hath devastated them, a leopard 
watcheth over their cities, every one going forth of them 
shall he torn in pieces^ because their transgressions are 
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multiplied, their backslidings are made strong" (v. 5, 6). 
And in Amos, "Edom persecuted his brother with the 
sword, and destroyed his companions, and tore in pieces 
for ever with his anger, and keepeth his fury contin- 
uaUy'' (i. 11, 12). 

4174. Stolen by day and stolen by night. That this 
signifies evil of merit in like manner, appears from the 
signification of stolen or theft, as being evil of merit. 
Evil of merit exists when man attributes good to him- 
self, and imagines that it is from himself, and therefore 
is willing to merit salvation. This evil it is, which in 
the internal sense is signified by theft. In regard to 
this evil, the case is as follows : In the beginning, all who 
are reformed suppose that good is from themselves, and 
thence, that by the good which they do, they merit sal- 
vation; for to imagine that by the good which they do 
they merit salvation, is a sure consequence of imagining 
good to be from themselves, since the one imagination 
coheres with the other. Those, however, who suffer them- 
selves to be reformed, do not confirm this imagination in 
thought, or persuade themselves that it is so, but it is 
successively dissipated; for so long as man is in the ex- 
ternal man, as all are in the beginning of reformation, 
he cannot do otherwise than think so, since he thinks 
only from the external man. But when the external man 
with his concupiscences is removed, and the internal be- 
gins to operate, that is, when the Lord through the in- 
ternal man flows in with the light of intelligence, and 
enlightens thence the external man, he then begins to 
think otherwise, and does not attribute good to himself, 
but to the Lord. Hence it is manifest what the evil of 
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merit is, which is here meant, by which good comes, in 
like manner as by the evil not of fault spoken of above. 
Nevertheless, if man, when he arrives at adult age, con- 
firms it in thought, and altogether persuades himself 
that he merits salvation by the good which he does, this 
evil remains rooted, and cannot be amended, for he 
claims to himself that which is the Lord's, and thus does 
not receive the good which continually flows in from the 
Lord; but instantly as it flows in, makes it self -derived, 
and considers it as his own property, and consequently 
defiles it. These are the evils which in a proper sense are 
signified by thefts. 

LOVE TOWABDS THE NEI6HBOUB EECEIVES THE LIFE OF 
HEAVEN — SELF-LOVE THE LIFE OF HELL 

Genesis xxxvn. A. C. 4776. An evU beast hath de- 
voured him. That hereby is signified that the lusts of 
evil have extinguished, appears (1.) from the significa- 
tion of an evil beauty as denoting a lie grounded in the 
life of lusts (see n. 4729), consequently denoting lusts; 
and (2.) from the signification of devouring, as denoting 
to extinguish, because it is predicated of the truth of the 
Church. The very essential truth of the Church is, that 
love to the Lord and charity towards the neighbour are 
primaries (see Matt. xii. 29$ 30, 31) ; this truth is ex- 
tinguished by lust, for they who are in the life of lusts 
cannot be in the life of love and charity, because they 
are altogether opposites. The life of lusts consists in 
loving self only, and not the neighbour except from self, 
or for the sake of self; hence they who are in that life 
extinguish charity in themselves, and consequently they 
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extinguish love to the Lord also, since there is no other 
medium of loving the Lord than charity, for the Lord is 
in charity ; the affection of charity is the celestial affec- 
tion itself, which is from the Lord alone. Hence it may 
appear manifest that the lusts of evil extinguish the 
very essential truth of the Church ; and when this is ex- 
tinguished, a medium is devised which is called saving, 
viz., faith, and when it is separated from charity, truths 
themselves are defiled; for it is then no longer known 
what charity is, nor even what the neighbour is, con- 
sequently neither what the internal of man is, and not 
even what heaven is : for the internal of man, and heaven 
in man, is charity, that is, a principle of good-will to 
another, to society, to a man's country, to the Church, to 
the Lord's kingdom, and thereby to the Lord Himself. 
Hence it may be concluded what will be the quality of 
the truths of the Church, when those things which are 
essential are not known, and when the lusts contrary to 
them have rule ; when the life of lusts speaks concerning 
those truths, are not they defiled to such a degree that 
they can no longer be known? No one can be saved 
unless he has lived in the good of charity, and has there- 
by imbibed its affections, which consist in willing and 
doing well to others from a principle of such good-will ; 
also no one can ever receive the truths of faith, and im- 
bibe and appropriate them to himself, unless he is in the 
life of charity. The man who has not lived in charity, 
cannot possibly know that heaven and its joy consist in 
a principle of good-will, and in doing good from that 
principle ; because his heaven is to have good-will to him- 
self, and from this good-will to do good to others ; this, 
however, is hell. For heaven is distinguished from heU 
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in this, that heaven, as was said, consists in doing good 
from a principle of good-will, and hell consists in doing 
ill from a prihciple of ill-will; they who are prin- 
cipled in love to the neighbour, do good from good-will ; 
but they who are principled in self-love, do ill from ill- 
will, because they love no one but themselves, and others 
only so far as they see themselves in them, and them in 
themselves; they also hold these in hatred, which mani- 
fests itself as soon as they cease to favour their party 
and interests : the case herein is like that of robbers, who 
love each other whilst they are in consociation, but still 
are desirous in heart to murder each other if they may 
be gainers thereby. From these considerations it may 
appear that heaven is love towards the neighbour, and 
that hell is self-love. They who are principled in love 
towards the neighbour, are capable of receiving all the 
truths of faith, and of imbuing and appropriating them 
to themselves ; for in love towards the neighbour there is 
the all of faith^ because heaven and the Lord are in it; 
but they who are principled in self-love never can receive 
the truths of faith, because hell is in that love ; nor can 
they otherwise receive the truths of faith than for the 
sake of self-honour and gain, thus they cannot imbue 
and appropriate them to themselves. But the things 
which they imbue and appropriate to themselves are neg- 
ative of truth ; for in heart they do not even believe that 
there is a hell or a heaven, neither that there is a life 
after death; hence they do not believe any thing which 
is said concerning hell, heaven, and the life after death, 
thus nothing at all of what is said concerning faith and 
charity from the Word and doctrine. When they are 
in worship they appear to themselves to believe, but this 
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is because it has been implanted from infancy to put on 
that state on such occasions ; but as soon as they are out 
of worship, they are also out of that state, and in this 
case when they think inwardly in themselves, they be- 
lieve nothing at all, and also according to the life of 
their loves they devise such things as are favourable 
thereto, which they call truths, and which they confirm 
from the literal sense of the Word, when yet they are 
falses; such are all they who in life and doctrine are 
principled in faith separate from charity. 

THE DOCTRINE OF CHAEITT 

Exodus vi. A. C. 7178. No one can know what good is, 
understood in the spiritual sense, unless h€ knows what 
love towards the neighbour is, and love to God; and' no 
man can know what evil is, unless h^ knows what the 
love of self is, and the love of the world. Neither can 
any one know from interior acknowledgment what truth 
is, which is of faith, unless he knows what good is, and 
unless he be in good ; neither can any one know what the 
false is, unless he knows what evil is. Wherefore no one 
can explore or examine himself, unless he knows what 
good is, as grounded in its two loves, and what truth is 
as grounded in good ; and unless he knows what evil is, 
as grounded in its two loves, and what the false is as 
grounded in evil. 

THE DOCTRINE OF CHARITY (oonHllluedf) 

Exodus ix. A. C. 7488. From what has been said con- 
cerning the loves of self and the world, it is evident that 
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all evils exist from them ; and because all evils exist from 
them, all falses exist from them likewise: and, on the 
other hand, from love to the Lord and love towards the 
neighbour all goods exist, and because all goods exist 
from them, all truths exist from them likewise. 

THE DOCTRINE OF CHABITT (eoiUinued) 

Exodus xn. A. C. 7819. Man who is in the good of 
charity and faith loves also himself and the world, but 
not otherwise than as means or mediums conducive to the 
end are loved; the love of self appertaining to him has 
respect to the love of the Lord, for he loves himself as 
a mean, or medium, to the end that he may serve the 
Lord ; and the love of the world appertaining to him has 
respect to the love of his neighbour, for he loves the 
world as a mean, or medium, for the sake of the end, that 
he may serve his neighbour; when therefore the mean, 
or medium, is loved for the sake of the end, it is not the 
mean, or medium, that is loved, but the end. 

7490. It is evident also, that so far as man is in the 
loves of self and the world, so far he does not know what 
charity is, till at length he does not know that it is ; also 
that a man so far does not know what faith is, insomuch 
that at length he does not know that it is any thing; 
and further, that a man so far does not know what con- 
science is, insomuch that at length he does not know that 
it is ; yea, that a man so far does not know what a spir- 
itual principle is, thus neither what the life of heaven is ; 
and lastly, that he does not believe that a heaven is 
given, and that a hell is given, consequently he does not 
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believe that life after death is given. Such are the ef- 
fects of self-love and the love of world when they bear 
rale. 

7491. The good of heavenly love, and the truth of its 
faith, are continually flowing in from the Lord, but 
where the loves of self and the world bear rule, there they 
are not received ; but where these latter loves bear rule, 
that is, are continually in the thought, are regarded as 
an end, are in the will, and constitute the life, with such, 
the good and truth which flow in from the Lord are 
either rejected, or extinguished, or perverted. 

7492. Where they are rejected, with such the good 
which is of love, and the truth which is of faith, are held 
in contempt, and also in aversion. But where they are 
extinguished, with such the good which is of love, and 
the truth which is of faith, are denied, and evils and 
f alses, which are contrary, are affirmed. But where they 
are perverted, with such the good which is of love, and 
the truth which is of faith, are purposely misinterpreted, 
and applied to favour evil and the false thence derived. 

7493. The loves of self and of the world appertain- 
ing to man begin to have rule, when he comes to years of 
discretion and to be his own master ; for then man begins 
to think from himself, or from a principle in himself, 
and in such case he begins to appropriate those evils to 
himself, and this the more he confirms himself as to a life 
in evil. So far as man appropriates evils to himself , so 
far the Lord separates the good of innocence and char- 
ity, which man has received in infancy and childhood, 
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and afterwards at times receives, and stores them up in 
his interiors ; for the good of innocence and the good of 
charity cannot in any wise be together with the evils of 
the above loves; and the Lord is not willing that they 
perish. 

7494. They therefore, who either pervert, or ex- 
tinguish, or reject in themselves the good which is of 
love, and the truth which is of faith, have not life in 
themselves ; for the life, which is from the Divine Being 
or Principle, is to will what is good and believe what is 
true ; but they who do not will what is good but evil, nor 
believe what is true but what is false, have what is con- 
trary to life ; this contrary to life is hell. 

7489. This being the case, it is evident, that so far as 
man is in the loves of self and the world, so far he is not 
in love towards the neighbour, still less in love to the 
Lord ; for they are opposite loves. 

7820. Hence it may be seen, that they who are in the 
glory of the world, that is, in distinguished eminence and 
opulence, can alike look above themselves to the Lord, as 
they who are not in eminence and opulence; for they 
then look above themselves when they regard eminence 

and opulence as means, or mediiuns, and not as the end. 

» 

WHY THE WATEE AT MARAH TASTED BITTEB 

Exodus xv. A. C. 8349. And they could not drink the 
waters by reason of the bitternessy because they were 
bitter. It is evident, that by their not being able to 
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drink the waters because they were bitter, signifies that 
truths appeared to them undelightf ul because all the de- 
light of truth exists from good ; the reason why the af- 
fection of truth derives its origin from good is, because 
good loves truth and truth good, for those two principles 
axe joined together as by a marriage. It is a known thing 
that every one is willing to be instructed in those things 
which he loves and has for an end; he who loves good, 
that is, who wills from the heart to worship God, and to 
do well to his neighbour, loves to be instructed in the 
things conducive thereto, consequently in truths, from 
which considerations it may be manifest that all the affec- 
tion of truth is from good. There are [some] indeed 
who live evilly, and yet are willing to be instructed in 
truths, but it is not the affection of truth appertaining 
to them, but only the affection of confirming the doc- 
trinals of the church for the sake of self -glory, that is, 
reputation, honours, gain ; the genuine affection of truth 
is to will to know what is true for the sake of life in the 
world, and for the sake of eternal life. They who are 
principled in this genuine affection come into temptation, 
when truths begin to fail them, and especially when the 
truths which they know appear undelightf ul ; this temp- 
tation derives its origin from this circumstance, that the 
communication with good is intercepted; and this com- 
munication is intercepted, as soon as man comes into 
his own proprium, for thus he lapses into the evil of the 
love of himself or the world : when he emerges from that 
state truths become delightful. This is meant in what fol- 
lows by the bitter waters being healed by the [piece of] 
wood cast into them, for by wood is signified good. 
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KEEPING THE SABBATH DAY HOLY IS ACTING NOT FBOM 

THE PBOPEIUM 

Exodus xvi. A. C. 8496. A holy Sabbath to Jehovah 
to-morrow. Hereby is signified the conjunction of good 
and truth to eternity. And whereas the conjunction of 
good and truth is efi^ected from the Lord alone, and noth- 
ing of it from man, and whereas it is effected in a state 
of peace, therefore it was most severely forbidden that 
man on this occasion should do any work, insomuch that 
the soul which did it was to be cut off, on which subject 
it is thus written in Moses, "F^ shall keep the sabbath^ 
because it is holy to yoUy he who profaneth it, by dying, 
shall die; because every one who doeth work in it, this 
soul shall be cut off from the midst of his people^* (Exod. 
xxxi. 14). "Therefore he was stoned, who only gath- 
ered wood on that day** (Num. xv. 32 to 37). From these 
considerations it may now be manifest, what is meant in 
the internal sense by those things which are said in the 
following passages concerning the sabbath, as in Isaiah, 
"Blessed is the man who keepeth the sabbath^ so as not 
to profane it." Again in the same prophet, "/f thou 
turnest away thy foot from the sabbath, that thou mayest 
not do thine own wills in the day of my holiness, but shall 
call the sabbath holy delights honourable to Jehovah^ 
and shalt honour it, that thou mayest not do thine own 
ways on the occasion, nor find thine own desire, nor speak 
a word, then shalt thou be delighted upon Jehovah, and 
I will feed thee with the heritage of Jacob" (Iviii. 13, 
14), in which passage it is very evident what was rep- 
resented by not doing any work on the sabbath day, viz., 
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that they should not act at all from the proprium, but 
from the Lord; for the angelic state in heaven is, that 
they do not will and act any thing, and do not even think 
and speak for themselves, or from their own proprium, 
their conjunction with the Lord consisting in this; the 
propriiun from which they are not to act, is signified by 
their not doing their own wills, nor doing their own 
ways, nor finding their own desire, nor speaking a word ; 
this state with the angels is the celestial state itself, and 
when they are in it, then they have peace and rest ; and 
also the Lord has rest, for when they are conjoined with 
Him, there is no longer labour with them, for they are 
then in the Lord. By work on the sabbath is signified 
every thing which is from the proprium; the state of 
those who are not led of the proprium but of the Lord, 
is described by their entering through the gates of the 
city kings and princes, sitting on the throne of David, 
riding in chariot and horses. It is to be noted, that all 
things which come from the proprium of man are evil, 
and that all things which come from the Lord are good ; 
that with those who are led by the Lord, all things flow 
in, even to the smallest thing of the life both intellectual 
and voluntary, thus even to all and singular the things 
of faith and charity. That the sabbath was representa- 
tive of the conjunction of the Lord with the human race, 
is manifest from Ezekiel, "/ gave them My sabbaths, 
that they might be for a sign between Me and between 
them, to acknowledge that I Jehovah sanctify them" 
(xx. 12; Exod. xxxi. 13). Therefore also it was for- 
bidden to "kindle a fire on the sabbath day*' (Exod. 
XXXV. 3), because by a fire was signified every thing which 
is of life, and by kindling a fire that which is of life 
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from the proprium. From what has been said it is eri- 
denty that the Lord is the Lord of the sabbath, according 
to his words in Matthew (chap. xiL 1 to 9) ; and why 
more cures were performed by the Lord on the sabbath 
days [than on other daysj (Matt. xiL 10 to 14; Mark 
iii. 1 to 9; Luke vi. 6 to 12; chap. xiiL 10 to 18; diap. 
xiv. 1 to 7; John, chap. t. 9 to 19; chap. viL 22, 28; 
chap. ix. 14, 16) ; for the diseases, of which they were 
healed by the Lord, inTolved spiritual diseases which 
are from evil (n. 7S87, 8S64). 

PRIDE AKD PSOPaniM AXE THE SAME 

ExoDus xvin. 11, 12. A. C. 8678. Because an that ac- 
coimt that they were proud aoer them. The reason why 
to be proud denotes an attempt to have dominion, is, 
because such attempt and omsequent force is in all 
pride, for pride consists in loving self better than 
others, and in preferring self to others, and being willing 
to have rule over others; and they who have this will, 
despise also others in comparison with themselves, and 
also persecute from hatred and revenge those who 
prefer themselves, or who do not worship. Self-love, 
which is pride, is of such a quality, that so far as the 
rein is given it, so far it is rampant, increasing to every 
degree of given possibility, even at length to the Divine 
Throne itself, so as to wish to be a Grod. Of this quality 
are all who are in hell; that they are of such a quality 
IS perceived from their tendency thence, and also from 
their vexatious hatreds and dire revenges one against 
another for the sake of dominion ; this tendency is what 
is restrained by the Lord, and is meant by the head of 
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the serpent, which the seed of the woman shall tread 
upon (n. 257); such also are meant by Lucifer in 
Isaiah, ^^How hast thou fallen from heaven, O Lucifer, 
son of tHe day-dawn, thou art cut off to the earth, thou 
art made weak beneath the nations; but thou hast said 
in thine heart, I will ascend the heavens, above the stars 
of Grod I will exalt my throne, and I will sit in the 
mount of the assembly, in the sides of the north; I will 
ascend above the heights of a cloud, I will become like 
to the Most High. Nevertheless thou art let down to 
hell, to the sides of the pit ; thou art cast forth from the 
sepulchre, as an abominable twig, the garment of the 
slain, of him that is thrust through with the sword, who 
go down to the stones of the pit, as a carcase trodden 
under foot" (xiv. 12 to 29). That pride of heart, which 
is self-love, repels from itself the Divine and removes 
heaven from itself, may appear manifest from the state 
of the reception of the Divine and of heaven, which is a 
state of love towards the neighbour, and of humiliation 
towards God; so far as man can humble himself before 
the Lord, and so far as he can love his neighbour as him- 
self, and as it is done in heaven above himself, so far 
he receives the Divine, and hence is so far in heaven. 
Hence it is evident in what state they are, who love 
themselves more than their neighbour, and who are proud 
over him, that is, who are in self-love. They are in a 
state opposite to heaven, and to the Divine [being or 
principle], consequently in the state in which the in- 
f emals are. 
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HOW OUR PROPRIUM PROMPTS THE MAKING AND WORSHIP 

OF GRAVEN IMAGES 

Exodus xx. A. C. 8869. Thou shalt not make to thy- 
self a graven thing — that is from self-intelligence, a 
graven thing, denoting that which is not from the Lord, 
but from the propriu/m of man. What is from the in- 
tellectual proprmm is signified by a graven thing, and 
what is from the will proprmm^ is signified by a molten 
thing; to account either the former or latter as a God, 
or to adore it, is to love above all things all that which 
proceeds from self. They who do this, do not at all be- 
lieve that any thing of intelligence and wisdom flows in 
from the Divine, for they attribute all things to them- 
selves, and other things which befall them they refer to 
fortune, or to chance, absolutely denying the Divine 
Providence in such things ; they suppose that if there be 
any thing of deity which is present, it is in the order of 
nature, to which they ascribe all things; they profess 
indeed with their lips, that some Creator Grod has im- 
pressed such things on nature, but still in heart they 
deny any God above nature; such are they who from 
the heart attribute all things to their own prudence and 
intelligence, and nothing to the Divine; and such of 
them as love themselves, adore what belongs to them- 
selves, and are also willing to be adored by others, yea, 
as gods, and openly too, if the church did not forbid it. 
These are the formers of graven things, and the graven 
things themselves are what they hatch from the pro- 
priurriy and are willing should be adored as Divine. That 
these things are signified in the Word by graven things, 

68 



THE PROPRIUM 

is manifest from the passages where they are mentioned ; 
as in Jeremiah, "Every man is become a fool from 
science, every founder is ashamed by what is graven^ be- 
cause his molten thing /is a lie, neither is there spirit in 
them" (chap. x. 14; chap. li. 17); inasmuch as by a 
graven thing is signified that which does not proceed 
from the Lord, but from self-intelligence, therefore it 
is said. Every man is become a fool from science, and 
every foimder is made ashamed by what is graven; and 
whereas in those things which are hatched from self-in- 
telligence, there is nothing of spiritual life, which is 
only from the Lord, therefore it is also said, neither is 
there spirit in them. And in Habbakuk, **What doth a 
graven thing profit^ because the fabricator thereof hath 
graven it a molten thing and the teacher of a lie, becaiise 
the fabricator of his device places confidence upon if, 
when he maketh dumb gods, there is no spirit in the 
midst thereof" (ii. 18, 19, 20). And in Isaiah, ''The 
formers of a graven thing are all vanity ^ and their most 
desirable things do not profit, and they are witnesses to 
themselves, they do not see nor know" (xliv. 9, 10, 11), 
where the formers of a graven thing denote those who 
beat out doctrines, which are not groimded in truths 
from the Word, but in self -intelligence, of which doc- 
trines it is said that their most desirable things do not 
profit, and that they do not see nor know. The sub- 
ject treated of in what follows, from verse 12 to 16 of 
that chapter, concerns the art of devising and by reas- 
onings of hatching from self-intelligence things which 
they are willing should be acknowledged for Divine; 
concerning which things it is thus finally said, "The 
residue thereof he maketh into a god, into his graven 
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things he adores it, he bows himself, and yet they do not 
know nor understand ; and their eyes do not see, so that 
their hearts do not understand" (verses 17, 18) ; by not 
knowing and not understanding and not seeing is de- 
noted that truths and goods are not within, for all 
things which go forth from self-intelligence are not in- 
wardly truths and goods but falses and evils, for they 
proceed from his proprium, 

WHY HEWN STONES WERE CONDEMNED 

ExoDus XX. 25. A. C. 8941. Thou sJudt not buUd them 
hewn. Hereby is signified that they should not be from 
self -intelligence, appears from the signification of hewn 
stones, as denoting such things as are from self-in- 
telligence. The subject here treated of concerns the 
worship of the Lord from truth, for this worship is 
signified by an altar of stones (n. 8940) ; the truths, 
from which the Lord is to be worshipped, ought to be 
taken only from the Word, for in the things of the 
Word there is life from the Divine: when truths are 
taken from the proprium, they respect and have for an 
end dignity and eminence over all in the world, and also 
the possessions of the earth and opulence above all, 
wherefore they have in them the love of self, and of the 
world, thus all evils in the complex : but the truths which 
are from the Word, respect and have for an end eternal 
life, and have in them love to the Lord and love towards 
the neighbour, thus all goods in the complex: when 
truths are hatched from the propriwm or from self -in- 
telligence, they domineer over the truths which are from 
the Divine, for these latter are applied to confirm the 
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former; yet the contrary ought to be the case, viz., 
truths from the Divine [principle] ought to have do- 
minion, and those which are from self -intelligence ought 
to serve. Those which are from the proprkum or from 
self-intelligence are called truths, but they are not 
truths, they only appear as truths in the external form, 
for they are rendered like truths by applications from 
the literal sense of the Word, and by reasonings ; but in 
the internal form they are falses. There are in the 
world two religious corruptions [religiosa], which are 
from self-intelligence ; one, in which the love of self and 
of the world is all ; this religious corruption in the Word 
is called Babel, being inwardly profane by reason of the 
love of self and of the world and outwardly holy by 
reason of the Word, which has been applied to confirm : 
the other religious corruption is that in which the liunen 
of nature is all ; they who are in it acknowledge nothing 
for truth which they do not apprehend; some of this 
religious corruption acknowledge the Word, but they 
apply it to confirm, thus to serve ; some however do not 
acknowledge the Word, but place the Divine in nature, 
for their lumen, inasmuch as it is of nature, falls into 
nature, nor can it be illustrated by the light of heaven, 
because they reject the Word, whence all illustration 
Cometh; both they of the latter and of the former reli- 
gious corruption are in hell, because they are void of 
heavenly life, which they cannot receive because they 
have rejected the Word; such of them as have applied 
the Word to confirm, have made the Word of no account 
in their hearts, but since its authority prevailed amongst 
the vulgar, they have used it for this service, to give 
weight to the devices derived from self-intelligence. 
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From these considerations it may be manifest what is 
signified in the spiritual sense by the statute, that an 
altar should not be built of hewn stones. By hewn 
stone is also signified that which is from self -intelligence 
in the following passages, ^^That the people Ephraim 
may know, and the inhabitants of Samaria, because of 
their elation and pride of heart, saying, the bricks have 
fallen, and we will buUd with hewn stone*^ (Isaiah ix. 8, 
9). And in Jeremiah, "Although I cry and lift up my 
voice, he obstructs my prayers, he hath hedged up my 
ways with hewn stone^ he hath overtiumed my paths'' 
(Lam. iii. 8, 9). And in Amos, "Inasmuch as ye tread 
him that is worn, and snatch from him the burden of 
com, ye shall buUd hovses of hewn stone^ but shall not 
dwell in them" (v. 11): in these passages hewn stone 
denotes such things in the things of faith as are from 
self-intelligencie. Inasmuch as those things were signi- 
fied by hewn stone, therefore the altar at first erected in 
the land of Canaan by the sons of Israel, after they had 
passed Jordan, was built of unhewn stones, for by the 
passage over Jordan was represented introduction into 
the kingdom of the Lord, which is effected by the truths 
of faith; concerning that altar it is thus written in 
Joshua, "Joshua built an altar to the God, of Israel in 
Mount Ebal, as Moses the servant of Jehovah com- 
manded the sons of Israel; an altar of entire stones^ 
upon which he had not moved iron** (viii. 81; Deut. 
xxvii. 1 to 8). The temple of Jerusalem in like manner 
was built of entire stones not hewn. 
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EVILS AND FALSES AEE EXPELLED ONLT BT LITTLE 

AND LITTLE 

Exodus xxm. A. C. 9886. [By] little [and] little I 
wUl drive him out from before thee. It is said removal 
by degrees according to order, because all things apper- 
taining to the man who is regenerating are arranged ac- 
cording to the order of heaven ; for the regenerate man 
is heaven in the least form ; wherefore also in him there 
is a similar order to that which is in heaven. Man, when 
he is bom, as to hereditary evils is a hell in the least 
form, and also becomes a hell, so far as he takes from 
hereditary evils, and superadds to them his own; hence 
it is, that the order of his life from nativity and from 
actual life is opposite to the order of heaven ; for man, 
from the proprium^ loves himself more than the Lord, 
and the world more than heaven; when yet the life of 
heaven consists in loving the Lord above all things and 
the neighbour as himself. Hence it is evident that the 
former life, which is of hell, must be altogether de- 
stroyed, that is, evils and falses must be removed, to 
the intent that new life, which is the life of heaveiy 
may be implanted. This cannot in any wise be 
done hastily; for every evil, being inrooted with its 
falses, has connection with all evils and their falses ; and 
such evils and falses are innumerable, and their con- 
nection is so manifold that it cannot be comprehended, 
not even by the angels, but only by the Lord; hence it 
is evident, that the life of hell with man cannot be de- 
stroyed suddenly, for if suddenly, he would altogether 
expire; and that neither can the Ufe of heaven be im- 
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planted suddenly, for if suddenly, he would also expire. 
There are thousands and thousands of arcana, of which 
scarce a single one is known to man, whereby man is led 
of the Lord, when from the life of hell into the life of 
heaven. That this is the case, has been given to know 
from heaven, and it has been likewise confirmed by sev- 
eral things which came to the perception. Inasmuch as 
man knows scarcely any thing concerning these arcana, 
therefore many have fallen into errors concerning man's 
liberation from evils and falses, or concerning the re- 
mission of sins, by believing that the life of hell with 
man can in a moment be transcribed into the life of 
heaven with him through mercy ; when yet the whole act 
of regeneration is mercy, and no others are regenerated, 
but those who receive the mercy of the Lord by faith 
and life during their abode in the world, according to 
the Lord's words in John, **As many as received^ to them 
gave He power to become the sons of God^ believing in 
His name^ who were born not of bloods^ nor of the will 
of the flesh, nor of the will of man, but of God** (i. 12, 
13). 

WHY IS THE LORD CALLED ZEALOUS? 

Exodus xxxiv. A. C. 10,646. For Jehovah His name 
is zealotis, a/nd a zeaUms God is He. The Lord is called 
zealous [or jealous], because as soon as any other is 
worshipped, all truth and good recedes; for man, by 
the good and truth which are from the Lord, is con- 
joined to Him, wherefore as soon as any other is wor- 
shipped, disjunction is elBTected, and in this case the 
false succeeds in the place of truth, and evil in the place 
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of good. The reason why He is twice called jsealous [or 
jealous], is, because by Jehovah is meant the Divine 
Gkxxl, and by God the Divine Truth* That in the Word 
the Lord is called Jehovah where the Divine Grood is 
treated of, but is called God where the Divine Truth is 
treated of (see n. 2586, S769, 2921, 6S08, 6905, 
10,158, 10,617); and because each recedes from man 
when any other is worshipped but the Lord, therefore 
He is twice called zealous [or jealous]. It is said that 
the Lord alone is to be worshipped : he who does not know 
how the case is with the worship of the Lord, may be- 
Ueve that the Lord loves to be worshipped and wills 
glory from man, as a man who gives to another what he 
asks for the sake of honour given to himself; he who so 
believes, is in total ignorance what love is, and still more 
what Divine Love is. Divine Love consists in willing 
worship and willing glory not for the sake of itself, but 
for the sake of man and his salvation, for he who wor- 
ships the Lord, and gives glory to the Lord, is in humil- 
iation, and from him who is in humiliation the proprium 
recedes, and in proportion as the proprium recedes, in 
the same proportion the Divine is received, for the pro- 
prium of man is what alone opposes the Divine, since the 
proprium of man is evil and false. This is the glory of 
the Lord, and the worship of Him is for the sake of 
that end. Glory for the sake of self is grounded in self- 
love, and heavenly love differs as much from self-love, as 
heaven from hell, and infinitely more the Divine Love. 

THE PROFRIUM OF ANGELS LIKE THAT OF MEN 

D. L. 114. The Lord not only is in heaven, but also is 
heaven. The angels are not angels from their own 
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proprimn, this being exactly like the propriiim of a 
man, which is evil: and it is so, because all angels have 
been men, and that proprium is inherent in them from 
their birth ; it is only removed ; and in proportion as it 
is removed, they receive love and wisdom, that is, the 
Lord, in them. Any one may see, if he only elevates his 
understanding a little, that the Lord cannot dwell with 
the angels but in what is His own, that is, in His pro- 
prium, which is love and wisdom, and not at all in the 
proprium of the angels, which is evil: hence it is, that 
so far as evil is removed, so far the Lord is in them, 
and so far they are angels. The essential angelic prin- 
ciple of heaven is the divine love and divine wisdom: 
this divine principle is called angehc when it resides in 
the angels : hence it is evident again, that angels are 
angels from the Lord, and not from themselves. 

THE HEAVENLY PEOPEIUM AND THE INFEENAL PEOPEIUM 

N. J. 145. Because acting from liberty appears to man 
like acting from his proprium, heavenly liberty may 
hence be called the heavenly proprium, and infernal lib- 
erty the infernal proprium. The infernal proprium is 
that into which man is born, and is evil ; but the heavenly 
proprium is that into which man is brought by regen- 
eration, and is good. 

THE SOUECE AND QUALITY OF CHILDEEN's INNOCENCE 

H. H. 277. The innocence of infancy, or of infants, is 
not genuine innocence, for it is only in the external 
form, and not in the internal ; yet still from that may be 
learned what innocence is, for it shines forth from their 
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faces, and from some of their gestures, and from their 
first speech, and affects us; and this because they have 
no internal thought, for they do not yet know what is 
good and evil, and what is true and false, from which 
thought is derived. Hence they have no prudence from 
proprium, no purpose and deliberation, thus no aim of 
evil; they have no proprium acquired from the love of 
self and of the world ; they do not attribute anything to 
themselves, they regard all that they have as received 
from their parents. But this innocence is external, be- 
cause only of the body, not of the mind ; for their mind 
is not yet formed, because mind is understanding and 
will, and thence thought and affection. It has been told 
me from heaven that infants are specially under the 
auspices of the Lord, and that their influx is from the 
inmost heaven, where there is a state of innocence; that 
the influx passes through their interiors, and that in 
passing through it does not affect them except by inno- 
cence; and that hence innocence is shown in the face, 
and in some gestures, and becomes apparent ; and that it 
is this innocence by which parents are inmostly affected, 
and which makes tiie love which is called storge, 

THE DIFFERENT CENTEES OF SELF-LOVE AND 

SPIEITUAL LOVE 

H. H. 558. As far as any one is in heavenly love, which 
consists in loving uses and goods and in being affected 
with delight of heart in the performance of them for the 
sake of the church, the country, human society, and a 
fellow-citizen, so far he is led of the Lord, because that 
love is the love in which He is, and which is from Him. 
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But as far as any one is in self-love, which love consists 
in performing uses and goods for the sake of himself, so 
far he is led of himself ; and in proporI:ion as any one is 
led of himself, in the same proportion he is not led of 
the Lord. Hence it follows that so far as any one loves 
himself, so far he removes himself from the Divine, thus 
also from heaven. Man is let into his own proprium, 
thus into his hereditary evils, as often as he regards him- 
self in the good which he does ; for he looks from goods 
to himself, and not from himself to goods, and so in 
goods he presents an image of himself, and not any 
image of the Divine. 

That self-love is opposite to neighbourly love, may 
be seen from the origin and essence of both. The 
love of the neighbour with him who is in self-love 
commences from self, — for it is insisted that every 
one is neighbour to himself, — and it proceeds from 
him as the centre to all who make one with him, with 
diminution according to the degrees of conjunction 
with him by love. They who are out of that connection 
are made no accoimt of, and they who are contrary to 
them and their evils are accounted as enemies, whatso- 
ever be their character, whether they be wise, upright, 
sincere, or just. But spiritual love towards a man's 
neighbour commences from the Lord, and from Him as 
the centre proceeds to all who are conjoined to Him by 
love and faith, and proceeds according to the quality of 
the love and faith with them. Hence it is evident that 
the love of the neighbour which commences from man is 
opposite to the neighbourly love which commences from 
the Lord, and that the former proceeds from evil, be- 
cause from the proprium of man, whereas the latter pro- 
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ceeds from good, because from the Lord, who is Gk>od 
Itself. It is evident also, that the love of the neighbour 
which proceeds from man and his proprium is corporeal, 
but the neighbourly love which proceeds from the Lord 
is heavenly. 

UNIVEESALITY OP A DFVINE FEOVIDEKCE 

D. P. 189. The man who is made spiritual by the axi- 
knowledgment of God, and wise by the rejection of his 
proprium^ sees the Divine Providence in the universal 
world, and in all and every particular thereof. If he 
looks at natural things he sees it; if he looks at civil 
things he sees it ; if he looks at spiritual things he sees 
it; and this as well in the simultaneous as in the succes- 
sive order of things, — in ends, in causes, in effects, in 
uses, in forms, in things great and small; especially in 
the salvation of men ; as, that Jehovah gave the Word, 
that by it he taught men concerning Gk)d, concerning 
heaven and hell, and concerning life eternal; and that 
he came into the world himself, that he might redeem 
and save men. These, and more things of a similar kind, 
and the Divine Providence in them, does a man see from 
spiritual light in natural light. But the merely natural 
man sees nothing of these things : he is like one who be- 
holds a magnificent temple, and hears a preacher illumi- 
nated in divine things, and says, when returned home, 
that he saw nothing but a stone building, and heard 
nothing but articulate sounds : or he is like a near-sighted 
man who goes into a garden furnished with all kinds of 
fruits, and then comes home and declares that he saw 
only a wood and trees. Such persons also, after death, 
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when they become spirits, if they are taken up into the 
angelic heaven, where all things are in forms represen- 
tative of love and wisdom, see nothing of such objects, 
or even of their existence; as I have perceived with re- 
spect to several who denied the Divine Providence. 

OF THE SERPENT THAT SEDUCED OUE FIEST PARENTS 

D. P. 211. The reason why the Divine Providence oper- 
ates so secretly, that scarcely any one knows that it 
exists, is, in order that a man may not perish ; for a man's 
proprium, which is his will, never acts as one with the 
Divine Providence. A man's proprium has an innate 
enmity against it; for it is that serpent which seduced 
our first parents, of which it is written, "I will put 
enmity between thee and the woman, and between thy 
seed and her seed : it shall bruise thy head" (Gen. iii. 16). 
The serpent is evil of every kind : his head is self-love : 
the seed of the woman is the Lord: the enmity is be- 
tween a man's self-love and the Lord, therefore also be- 
tween a man's self-derived prudence and the Lord's 
Divine Providence; for self -derived prudence is contin- 
ually lifting up its head, and the Divine Providence is 
continually keeping it down. If a man felt this, he 
would be enraged and exasperated against God, and 
would perish: but while he does not feel or perceive it, 
he may be enraged and exasperated against men, against 
himself, and likewise against fortune, and yet not 
perish. Hence it is, that the Lord by His Divine Provi- 
dence continually leads a man in freedom, and being in 
freedom, it appears no otherwise to him than that he is 
led by his own proprium. 
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HOW MAN MAY BE ELEVATED ABOVE HIS FBOFBIUM 

D. P. 316. The reason why self-derived prudence per- 
suades and confirms the idea that every good and truth 
is from man and in man, is, because self -derived prudence 
is the man's intellectual proprium, flowing from self- 
love, which is the man's voluntary propriiun, and that 
which is his proprium cannot do otherwise than make 
all things his own; for it cannot be elevated by him. 
All who are led by the Divine Providence of the Lord 
are elevated above their proprium, and then they see 
that all good and truth are from the Lord: they even 
see, also, that what is from the Lord in a man is per- 
petually of the Lord, and never of the man. He that 
thinks otherwise is like one who, having goods of his 
master deposited in his hands, lays claim to them or 
appropriates them to himself as his own, and who is 
therefore not a steward, but a thief; and as a man's 
proprium is nothing but evil, therefore he also immerses 
them into his evil, by which they are consiuned, like 
pearls dissolved in acids. 

IT IS EVERY man's OWN FAULT IP HE IS NOT SAVED 

D. P. 327. This truth is acknowledged by every rational 
man as soon as it is heard, viz., that evil cannot flow from 
good, or good from evil, because they are opposites ; con- 
sequently, that from good nothing but good can flow, and 
from evil nothing but evil. When this truth is acknow- 
ledged, the following is acknowledged also, viz., that 
good can be turned into evil, not by a good but by an 
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evil recipient ; for every form turns what is influent into 
its own quality. (See above, n. 292.) Now as the Lord is 
good in its very essence, or good itself, it is evident that 
evil cannot flow from him, or be produced by him ; but that 
it can be turned into evil bj a recipient subject, whose 
form is a form of evil. Such a subject is every man with 
respect to his proprium, which coutinually receives good 
from the Lord, and continually turns it into the quality 
of its form, which is a form of evil. Hence it follows 
that it is a man's own fault if he is not saved. Evil is 
indeed from hell; yet as a man receives it thence as his 
own, and thereby appropriates it to himself, it makes 
no ditFerence whether you say that evil is from man or 
from hell. 







.:/"'■ 



V" 



